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PEEFACE. 



The following pages are not submitted to the reader as 
a formal treatise upon the subject of Eternal Punish- 
ment. Neither are they presented as a complete 
Answer to every argument advanced, or to every 
interpretation hazarded, in Canon Farrar's "Eternal 
Hope." 

They are just what they profess to be, — a simple 
review of that work. They were originally prepared' 
AS an ordinary paper to be read at an ordinary clerical 
meeting, without the remotest idea of any 'wider 
publicity. 

I was subsequently led to believe, that, in the absence 
of any more elaborate disquisition, even this simple 
contribution might, with God's blessing, serve a tem- 
porary purpose, and prove useful to some few at least, 

who were "shaken in mind and troubled" by the 
a 
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daring assaults of our day upon Bible truth. I accord-^ 
ingly sent it to the publisher, with no other alteration 
than the division into chapters. During its passage, 
however, through the press, various additions suggested 
themselves, which, together with the notes, have 
sweUed the original paper into a smaU volume. This 
circumstance may help to account for some of the 
more obvious defects in its construction. 

In the course of a long ministerial experience, I 
have never engaged in any task which has proved so 
distressing or so irksome. I have never read a work, 
by an AngUcan divine, of which the theology was so 
shallow, the reasoning so inconclusive, or the criticism 
so unsatisfactory. Most certainly, I never encountered 
one, the style of which was so offensively arrogant, or 
so passionately dogmatical 

In the minds of sober and discerning readers, this 
alone would go far to create revulsion and excite disgust. 

Should the exceeding popularity of the work be 
objected as an evidence that the public at large are 
at once more discerning and more candid in their 
estimate, I answer that popularity is no criterion of 
truth, neither is it always a proof of merit. In this 
case it is easily accounted for. 
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In the first place, too many readers wish the doctrine 
of the Jitti-eternity of future punishment to be dis- 
proved. They therefore hail with eagerness any con- 
tribution towards that result; especially from a writer 
whose position, talents, and reputation, may seem to 
afford a plausible excuse for rejecting it. 

Then, again, it must be admitted that the author is 
master of a certain kind of rhetoric, which, though 
more florid than chaste, more spasmodic than refined, 
has great charms for ardent temperaments. 

There is a measure of dash and daring in his style, 
a tone of fearless frankness and independence, a con- 
tempt for the conventional and the antiquated, a shew 
of abounding charity and liberality, and, not least, a 
horror of Puritanical narrowness and rigidity, — all of 
which are wonderfully taking with the same class of 
readers. 

It will be observed that I have made frequent 
reference to Bishop Butler. 

I was the rather led to do this because he is strangely, 
though I doubt not undesignedly, misrepresented by 
Canon Farrar, and no less strangely by his friend and 
sympathizer. Professor Plumptre. The former ob- 
serves : — 
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" Those who uphold the possibility, for many at any 
rate, of a gradual amelioration beyond the grave, are 
constantly confronted with the name, the authority, 
the arguments of Bishop Butler." . . . But into the 
question of " endless torments " Butler does not enter 
at all." * 

In confirmation of this assertion he quotes, in a foot- 
note, the following passage : — 

" All which can be positively asserted to be matter of 
mere revelation with regard to this doctrine seems to 
be that the great distinction between the righteous and 
the wicked shall be made at the end of this world; 
that each shall then receive according to his deserts." ^ 

On this he complacently observes, " There is not a 
word about endlessness here." 

Professor Plumptre remarks to the same effect : — 

" He " (Butler) " carefully avoids pronouncing on the 
nature of the future punishments of evil." ® 

Judging from these extracts, it would be natural for 

a Pp. xliv., xlv. ^ "Analogy," Part L, c. ii., note. c P. 187. 

I would observe, in passing, that the accomplished Professor's 
elaborate letter, — ^though designed, as he says, to " clear the 
teaching of Butler from prevalent misconception," — is itself 
founded on an entire misconception of that author's argument. 
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the uninformed reader to suppose that Butler had no- 
where given the least intimation of his views respecting 
future punishment, beyond the bare mention of its 
existence ; and further, that, in his judgment, Scripture 
had revealed nothing save the time when it would be 
awarded. 

But what are the facts of the case ? 

Having shown, at some length, the closeness of the 
correspondence which analogy suggests between natural 
and future punishments, he adds : — 

" Lastly, civil government being natural, the punish- 
ments of it are so too : and some of these punishments 
are capital; as the efifects of a dissolute course of 
pleasure are often mortal, so that many natural punish- 
ments Bie final to him who incurs them."*^ 

To this the Bishop subjoins a note, designed to 
obviate the charge that he has been introducing a 
doctrine of revealed religion into a discussion about the 
truths of natural religion. It is as follows : — 

"The general consideration of a future state of 
punishment most evidently belongs to the subject of 
natural religion. But if any of these reflections should 

d "Analogy," Part L,c.ii. 
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be thought to relate more peculiarly to this doctrine, 
as taught in Scri/pture, the reader is desired to observe, 
that Gentile writers, both moralists and poets, speak of 
the future punishment of the wicked, both as to the 
d/uration and degree of it, in a like manner of expres- 
sion and of description as the Scripture does." Then 
follows the inference already quoted by Canon Farrar, 
— but detached by him from this, its context, — viz,, " So 
that all which can positively be asserted to be matter 
of mere revelation," etc., etc. 

The reader who is at all acquainted with " Gentile 
writers" knows, — ^nay, the veriest schoolboy who has 
read his Virgil knows, — that they speak of the punish- 
ment of the wicked as being — 

(i.) Judicially inflicted ; 

(ii.) Agonizing; 

(iii.) Eternal 

(L) They taught that the dead would be tried and 
sentenced by the " righteous judge," Ehadamanthus. 

(ii.) They taught that the wicked would be confined 
in the dreary " prison " of Tartarus, — a word apparently 
appropriated by St. Peter (2 Pet. ii. 4, Greek), — a prison 
from which there was no escape, but whence issued the 
ceaseless sound of the lash, the clank of the chains, and 
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the groans of the tormented. They told of the agony 
of the " many stripes " (" aceva verbera ") of Tisiphone ; 
and, moreover, that these tortures were — 

(iii.) Eternal (inflicted " continuo flagello "). So, too, 
the vulture preys upon the ever-consuming but never- 
consumed vitals C' vrn/mortale jecur ") of Tityos. Ixion 
for ever turns on his wheel Sisyphus for ever rolls 
his stone. Theseus is for ever fixed, by his sentence, to 
the enchanted rock — (" sedet cebernumque sedebit "). 

All this, beyond a doubt, was present to the mind of 
Butler when he stated that " the Gentile writers speak 
of the future punishment of the wicked, both as to the 
duration and degree of it, in a like manner of expres- 
sion and of description as the Scripture does." The 
inference is irresistible : that, in Butler's judgment, the 
<;onverse of this is true, — and that he distinctly under- 
stood Scripture to " speak in a like manner with those 
Gentile writers." In other words, Butler regarded 
Scripture as teaching that the punishment of the 
wicked wUl be — 

(i.) Judicially inflicted ; 

(ii) Agonizing; 

(iii.) Eternal. 

I will merely add that I do not kno^ ^ ■^T^^fe\ ^s^^> 
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without formally entering into details, ever brought 
home to my own mind so solemn a conviction of the 
anguish and the hopelessness of the lost hereafter. 

There is one feature in Canon Farrar's work which 
strikes me as no less important than strange. I refer 
to what he would call its " silences." It is impossible 
for me to dwell upon them. It must suflSce to merely 
indicate my meaning. 

Here is a composition, professedly treating of future 
punishment, yet without a single distinct reference to 
the day of judgment, or to " God the Judge of all." 

It tells, moreover, of a marvellous spiritual change ta 
be wrought in the souls of men who have " died in their 
sins," but makes not the slightest mention of that grace 
which alone can produce it, or of that Spirit of grace 
who is the only efficient Agent in any saving work upon 
the soul. Punishment is to do it all. " iEonian fire " is 
to quicken, renew, and redeem. 

Once more: there is no recognition whatsoever of 
the true way by which any sinner reaches heaven. 
The untaught reader would naturally suppose that the 
ground of admission to that abode of holiness is the 
purity efifected by the " remedial fire of Gehenna." In 
short, I believe that unsound, or at least misty views 
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on the subject of justification, lie at the root of the 
entire theory. 

Whilst painfully sensible that the work which I have 
attempted to review is fraught with serious mischief, 
we may nevertheless believe that our God, who is the 
God of truthj knows how to defend His own truth, and 
may yet bring good out of abounding evil. 

Such will surely be the result, if we are schooled by 
this and similar trials, to learn the lessons which He 
would fain teach us by them. There are, I conceive, 
two special lessons which we may profitably gather 
from the very charges which are brought against us in 
this volume. 

(a) We may do well to lay to heart the rebuke for 
our inconsistency which is implied in the following 
characteristic challenge : — 

" Now this common doctrine should either be held or 
not held. If it be indeed a tenet of our faith, it is one 
so appalling that it cannot be obtruded too incessantly 
or too vividly portrayed." ' 

Let us, one and all, examine ourselves and see 
whether we have received and do indeed hold " all the 



P. xlviii. 
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counsel of (Jod," however unwelcome to our natural 
feelings. 

If ministers, let us ask ourselves, with "deep searchings 
of heart," whether our people have been so adequately 
grounded in the Scripture doctrine, touching this point, 
as to be " throughly furnished " against the assaults of 
either infidel or heretic. 

I have a strong misgiving that it is on this side that 
the great majority of preachers are most in fault ; and I 
think it possible that the present flood of error may be 
a chastisement for this species of unfaithfulness, — the 
shrinking from the utterance of painful truths. 

(6) On the other hand, when we do take up this cross, 
and proclaim the " fiery indignation " and " vengeance " 
of the Lord, let us watch against the semblance of 
that uncharitable and self-complacent spirit which some 
are, — as I believe slanderously, — accused of cherishing. 

However "certain" the sound we give forth, when 
blowing the trumpet of alarm, — however solemn our tone 
when we proclaim the threatenings of the Most High, — 
however distinctly we may put " life and death, blessing 
and cursing," salvation and damnation, heaven and hell, 
before our people* let us learn to cherish and to manifest 
deeper compassion for perishing sinners, and increasing 
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tenderness in dealing with their souls. Let us seek the 
spirit of the Psalmist, whose eyes ran down with " rivers 
of waters/* because of those who kept not God's law ; 
the spirit of Paul, who wrote, " even weeping," when 
he wrote, Tiot of himself and his sufferings, but of 
those "whose end was destruction;" the spirit, above 
all, of the Divine Master, who wept over the devoted 
city whose doom He pronounced. 

So will our ministry have a deeper tone and greater 
power ; whilst, at the same time, our people will believe 
that we " speak the truth in love," no less when we warn 
them to " flee from the wrath to come," than when we 
'* beseech them to be reconciled to God." 
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CHAPTER I. 

Doctrine of the Church on Future Punishment. 

" He (Christ) shall come to judge the quick and the dead. 

"At whose coming all men shall rise again with their bodies: 
and shall give account for their own works. 

•*And they that have done good shall go into life everlasting : 
and they that have done evil into everlasting fire, 

" This is the Catholic Faith." 

These words are quoted from an ancient formulary, 
which professes to be a confession of the Catholic 
Paith of Christendom, which the English Church 
accordingly ranks as a Creed, and which she has 
incorporated into her Articles of Faith, with the em- 
phatic admonition that its doctrines " ought thoroughly 
to be received and believed: for they may be proved 
by most certain warrants of Holy Scripture," 

B 
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Similar expressions to those above quoted occur in 
the deprecation of the Litany : " From Thy wrath, and 
from everlasting damnation, good Lord deliver us;'' 
and again, in the petition in the Office for the Burial 
of the Dead : " Deliver us not into the bitter pains of 
eternal death" 

Many passages to the same effect might be cited 
from the Book of Homilies: e.g,, — 

"In the Gospel Book is contained God's terrible 
threats to obstinate sinners, that will not amend their 
lives, nor believe the truth of God's holy Word; and 
the everlasting pain prepared in hell for idolaters,, 
hypocrites," etc. " So that whosoever wilfully forswear 

themselves upon Christ's holy evangely, they do 

betake themselves to the devil's service, the master of 
all lies, falsehood, deceit, and perjury, provoking the 
great indignation and curse of God against them in 
this life, and the terrible wrath and judgment of our 
Saviour Christ, at the great day of the last judgment, 
when He shall justly judge both of the quick and the 
dead, according to their works, . . . and justly condemn 
them to everlasting shame and death." 

Again: "The second death is that death which 
indeed ought to be dreaded and feared: for it is an 
everlasting loss, without remedy, of the grace and 
favour of God; and of everlasting joy, pleasure, and 
felicity. And it is not only the loss for ever of all 
these eternal pleasures, but also it is the ccmdemnationr 
both of body and soul (without either appellation or 
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hope of redemption) unto everlasting pains m 
heUr 

Again: "The punishment of the body, although it 
be death, hath an end; but the punishment of the 
soul, which St. John calleth the second death, is 
everlasting: there shall be fire and brimstone, there 
shall be weeping and gnashing of teeth; the worm 
that shall there gnaw the conscience of the damned 
shall never die. (Matt. xiii. ; Mark ix.) Oh, whose 
heart distilleth not even drops of blood, to hear and 
consider these things ! If we tremble and shake at the 
hearing and naming of these pains, oh, what shall 
they do that shall feel them, that shall suffer them; 
yea, and ever shall suffer, worlds without end ! God 
have mercy on us ! " 

The well-known and solemn address in the Commi- . 
nation Service of the English Church will be referred 
to hereafter. 

At the first publication of the Articles of the Church 
of England, in 1552 — 3, the forty-second ran as 
follows: — 

" All men shall not bee saved at the length. 

"Thei also are worthie of condemnation who in- 
deavour at this time to restore the dangerouse opinion 
that al menne, be thei never so ungodlie, shall at 
length be saved, when they have suffered pain for their 
sinnes a certain time appointed by God's justice." 

Canon Farrar contends that the subsequent omission 
of this Article by Archbishop Parker, m\?)^^^^'^\^'a:^^'s» 
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even universalism an open question." * Not very many, 
I imagine, will acquiesce in that inference; but, at 
all events, we insist that the original insertion of such 
an Article is conclusive as to the deliberate judgment 
of theologians like Cranmer and Ridley, the compilers 
of that confession. 

Bishop Pearson, in his admirable exposition of the 
Apostles* Creed, gives the following summary of the 
orthodox faith as to the point under consideration : — 

" To conclude this branch of the Article, I conceive 
these certain and infallible doctrines in Christianity. — 
That the wicked after this life shall be punished for 
their sins, so that in their punishment there shall be a 
demonstration of the justice of God revealed against 
all unrighteousness of men. That to this end they 
shall be raised again to life, and shall be judged and 
condemned by Christ; and delivered up under the 
curse, to be tormented with the devil and his angels. 
That the punishment which shall be inflicted on them 
shall be proportionate to their sins, as a recompense of 
their demerits, so that no man shall suffer more than 
he hath deserved. That they shall be tormented with 
a pain of loss, — the loss from God, from Whose presence 
they are cast out; the pain from themselves, — in a 
despair of enjoying Him, and regret for losing Him. 
That they farther shall be tormented with the pain of 
sense inflicted on them by the wrath of God which 

ft P. 86, note. 
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abideth upon them, represented unto us by a lake of 
fire. That their persoTis shall continue for ever in this 
remediless condition, under an everlasting pain of loss^ 
because there is no hope of heaven ; under an eternal 
pain of sense, because there is no means to appease 
the wrath erf God which abideth on them. — Thus the 
Athanasian Creed : * They that have done good shall go 
into life everlasting, and they that have done evil into 
everlasting fire.* " 

Canon Farrar admits that the absolute eternity of 
future punishment " has been and is the common belief 
of Christendom, and that his theory of ' Eternal Hope * 
is not, and never has been, the opinion of the numerical 
majority."^ The prevalence of the orthodox doctrine 
in the Western Church he ascribes to " the dark shadow 

* 

of Augustine thrown over the current theology." The 
English Reformers took the severer view, influenced, as 
he says, by the schoolmen, who, on their part, were 
influenced by Augustine. 

" To Professor Maurice," on the other hand, according 
to this his warm admirer, " is due the merit of restoring 
this precious hope " ^ — the hope of mercy for those who 
have died impenitent and unpardoned — to the Church 
of England. 

Which, then, of these opposite views are we to adopt ? 
Which creed must we embrace ? 

It is confessedly important in every controversy to 

^ P. 56. c p. 175. 
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have a clear understanding of the real question at issue. 
I felt that it was specially important in the present 
instance, inasmuch as Canon: Farrar is at pains, through- 
out his book, to throw dust in his readers* eyes, by fierce 
and persistent attacks upon something which he knows 
is not the Catholic doctrine, but which he would fain 
identify with it. 

His plan is to rake up a series of extreme statements 
and offensive expressions from Latin fathersi, Jesuit 
priests, Puritan divines, and Nonconformist ministers, 
and then, as though such objectionable language were 
of every-day occurrence, or at all events characteristic 
of some well-known and influential class of existing 
theologians, he pours forth such a torrent of denuncia- 
tion and abuse against the imaginary offenders, their 
principles and their motives, as I would fain hope has 
had no parallel in a Church of England pulpit, during 
the present century. 

If one did not know how the inexperienced and 
undisceming are carried away by mere flashy and 
superficial rhetoric, one might cherish the confident 
assurance that all who have imbibed anything of the 
Spirit of Christ must be positively disgusted by the 
arrogant assumption and savage abuse which deface 
these discourses, — preached, be it remembered, on a 
subject which, of all others, called for sobriety of 
judgment, and chastened solemnity of tone and 
feeling. . 

Canon Farrar admits that " good men may and do 
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hold this doctrine of endless torture, with pity, and 
feax, and trembling, and awful submission."** What 
authority, I ask, has he for assuming that there are 
.any of his own Communion who do not so hold it? 
Has he ever met with them ? — ^with one of them ? Is 
he personally acquainted with one amongst his 20,000 
hrother clergymen who is fairly open to the charge of 
denouncing the terrors of a material hell, and findvng 
pleasure therein? By what right, then, does he use 
fiuch language as the following ? — 

" Let those men suspect their own hearts and their 
own purposes to whom so terrible a dogma — terrible, 
^ven if it be true — is so dear, and precious, and 
comforting, that they are quite 'distressed* at the 
thought of losing it, and never seem so happy as when 
they are denouncing it on others.* They bid me 
tremble ; but it is not I who tremble. . . . Man may curse : 
Eliphaz the Temanite, and Bildad the Shuhite, and 
Zophar the Naamathite, and all their company, may 
protest; but Thou, O Father, wilt not be angry with 

Thy child No : it is not I who tremble. Let the 

jzeal of a damnatory religion tremble If there be 

one thing which He must loathe whose name is Love, 
it is the hallelujahs of exultant anathema, and the 
thinly-disguised hate which rages and protests with so 
fierce an ignorance against a trust in mercy,** etc.« 

Throughout the volume there are variations on the 

<i P. 126. • Pp. 126-8. 
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same theme : e,g,, " The glaring and baleful meteors of 
anathematizing orthodoxy ;»'-« The arbitrary fancies 
of human ignorance and human passion ;" ^ — "A narrow, 
railing Pharisaic dogmatism, full of cursing bitterness 
against all who presume to diflfer from itself" ^ 

Now, either Canon Farrar's wrath is purely factitious, 
and he is consciously fighting with shadows, or he has 
some well-known class of theologians in view, whom he 
considers it a matter of vital necessity and paramount 
obligation thus to expose and denounce, as a minister 
of God in the house of God. If this latter be the 
case, I ask again, Where are they ? who are they ? and 
what is their number ? 

The Rev. Canon's answer is ready beforehand (page 
xlvii.) : — 

" Now, as to the common opinions respecting ' hell,' 
it was impossible to be mistaken, and I had myself 
been trained in them. In these days, indeed, they are 
seldom stated in all their breadth and all their horror. 
Most religious teachers profess to hold them, but 
content themselves with a few vague and stray allu- 
sions ; and if pressed on the subject, manage in a 

thousand ways to get rid of them There are 

hundreds of volumes of modern sermons by clergymen 
of all schools, in which you either do not find the word 
* hell * at all, or only in the form of some dim, verbal, 
and half-apologetic phrase." 



' P. 128. 



* P. xxvii. 



b P. 120. 
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In other words, the supposed danger is infinitesimal, 
and yet the preacher is almost rabid in declaiming 
against it. 

Such being the case, one can scarcely avoid the 
conclusion that, whilst Canon Farrar s wrath is really 
cherished against the orthodox view and those who 
hold it, he seeks to create a prejudice against it by 
denouncing certain hideous caricatures of the doctrine, 
and so indisposing the minds of his hearers for a calm 
consideration of the true question at issue : viz.. Is 
the future punishment of the wicked irreversible, 
agonizing, and strictly eternal ? 



CHAPTER II. 

Strictures on Canon Farrar's Pr^'udication 

of the Question. 

In our eagerness to repudiate the charge of extrava- 
gance, or of unnecessary harshness, when propounding 
the doctrine of eternal punishment, we must guard 
against a most easily-besetting temptation to run into 
the opposite extreme. 

Notwithstanding Canon Farrar's surmises and charges, 
I am willing to believe that the subject is inexpressibly 
painful to every thoughtful mind. For one, 



(( 



I would not enter on my list of friends " 



the man who, in his ministry of God's Word, could 
consign to hopeless misery the vast masses of his 
fellow-sinners who died impenitent and unpardoned, 
and not feel his very soul ploughed up with anguish as 
he fulfilled the duty. And yet duty it is, — ^as positive 
and as obligatory, as to preach the glad tidings of free 
salvation to the guilty and the lost, in this their " day 
of salvation." 
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The Catholic Faith is One. Like the law of God, 
it is a perfect whole, made up of integral and essential 
parts ; and he who denies or oppugns one Article, does 
.60 to the detriment of all. 

Hence, whilst we shun alike "the coarse terrorism 
-of the Puritan and the coarse terrorism of the Inquisi- 
tion," * it behoves all who would approve themselves as 
"faithful stewards of the mysteries of God," to proclaim, 
'" without partiality," and to uphold without hesitation, 
"aW the counsel of God." As we must not " add thereto," 
so neither may we " diminish from it." ^ 

The Catholic doctrine on the subject of future 
punishment seems to comprise the following points : — 

(a) It will be the result of a solemn judicial process, 
to be instituted at the coming of Christ and the 
general resurrection. 

(6) The sentence then denounced will be retributive 
and irreversible. 

(c) The penalty thereupon inflicted will be agonizing 
.and eternal. 

Now, any and every such statement of the doctrine 
our author "meets with the sweeping declaration that 
it is "a scheme which seems to outrage all that is 
noblest and holiest" in men;® "repugnant to reason;"** 
"shocking to the moral sense;"® arousing " the revolt 
•of the heart," ^ "of an indignant and outraged con- 

» P. 91. i> Deut. xii. 32. ° P. xxvi. d p. xxiii. 

e P. 178. f P. iii. 
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science," ^ '* and of " the sense of justice : " ^ in short, 
only to be entertained "to the utter detriment of all 
noble thoughts of God, and to all joy and peace in 
believing." * 

This sounds, to my ears, exceedingly like a prejudi- 
cation of the question which is to be investigated. 
It is, however, a way of dealing with a question which 
is as convenient as it is summary ; and accordingly we 
need not wonder that the writer should be at pains ta 
exalt this tribunal of human reason, human virtue, and 
human feeUng, to which he here submits a most 
momentous doctrine, purporting to be a part of Divine 
revelation. Thus he says, " Reason and conscience and 
experience, as well as Scripture, are books of God, which 
must have a direct voice in these great decisions."^ 
He characterizes them as "the Spirit of God," and 
"light from heaven," "God's teaching no less sacred 
than Scripture to our individual souls." And accord- 
ingly his demand is, "Give to the Reason and the 
Conscience of man some voice in judging of a scheme 
which seems to outrage all that is noblest and holiest 
within them." ^ 

Besides his own reason, etc., etc., the author seems 
to have another standard whereby to judge of the truth 
of doctrine : viz., the miscellaneous rhymes of secular 
poets. " I would rather," he says, " go to the instinct of 
the Christian saint, than to the system of the dogmatic 

8 P. xlix. b p, iii. p. xiv. J P. 53. ^ P. xxvi. 
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theologian: I would rather accept, as reflecting the 
w/ind of God, the broad humanitarian charity, the 
keen and tender sensibility of the Christian poet, than 
the hard logic of the inflexible systematist." Then 
follows a scrap from Tennyson.^ So again : " The 
Christian poets teach us a truer charity than the hard 
theologians." Then another scrap, from Tom Hood.™ 

One cannot but observe, in passing, that if no doctrine 
IS to be received as a revelation from God but such as 
commends itself to the reason of the individual man, 
we should soon have nothing left but an eviscerated 
Bible, instead of the living body of inspired truth. For 
example: it might be plausibly asked. Is it not "an 
outrage upon reason " to allege that " the worlds were 
framed by the Word of God ? " or that " the Word was 
made flesh ? " or that " God and man are one Christ ? " 

I. But, not to pursue this point, we insist that 
arguments against any particular doctrine, founded 
upon antecedent presumptions of Reason, are frivolov^, 

Mark how one who had some real pretensions to 
speak expresses himself on this subject. 

The third chapter of Bishop Butler's Analogy bears 
this significant title: "Of our incapacity of judging 
what were to be expected in a Revelation; and the 
Credibility from Analogy, that it must contain things 
appearing liable to objection." 

1 P. 98. ^ P. 108. 
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His judgment is that "though objections against the- 
evidence of Christianity are most seriously to be con- 
sidered, yet objections against Christianity itself" — i.e.^ 
against its doctrines — "are in a great measxxie frivolous^ 
He then proceeds to argue that "since, upon experience, 
the acknowledged course of nature is found to be 
greatly different from what, before experience, would 
have been expected, and such as men fancy there lie 
great objections against, this renders it beforehand 
highly credible that they may find the revealed dis- 
pensation likewise, if they judge of it as they do of 
the constitution of nature, very different from expecta- 
tions formed beforehand, and liable in appearance to 
great objections;" or, as Canon Farrar would say,. 
" outraging their reason and moral sense." 

These necessary cautions, as to the incompetence of 
Reason to form an antecedent judgment of the doctrines 
of Revelation, are confirmed by universal experience -, 
for it is not too much to affirm that all the most 
serious and fatal mistakes on the subject of religion, 
have arisen from the wrong exercise of this faculty, 
or what the Holy Spirit calls "the wisdom of this- 
world." "" 

It was thus that heathen philosophers, "professing 
themselves to be wise, became fools, and changed the 
truth of God into a lie." ^ 

Not only so, but in the Christian Church the like 

a 1 Cor. i. 20. Rom. i. 25. 
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result has followed. The doctrine of the resurrection 
was « an outrage upon the reason " of certain Corinthian 
disciples, and accordingly they judged that there was 
" no resurrection." But were they right ? So with the 
mysteries .of the Person of Christ, and of the cross of 
Christ : it was no real presumption against them that 
they were " stumbling-blocks and foolishness " ^ to " the 
wisdom of man." 

II. When Canon Farrar says that our doctrine of 
eternal punishment is "an outrage upon Conscience, 
and all that is noble and just in man," I can only 
answer that I am sorry for him that it should be so. 
At the same time one cannot help wondering that, 
with such keen spiritual susceptibilities, he could 
" outrage the conscience " of a Christian congregation 
by the blasphemy of the verses which appear in the 
following quotation. It occurs in a sermon, — ^his third. 
Having referred to a letter which appeared in the 
Times newspaper, describing a visit to the Parisian 
prison "where Marie Antoinette poured out her soul 
in the last hour of her life," and where the exquisite 
crucifix of ivory to which she had turned all night in 
her last agony still remains, he calls attention to the 
fact that the writer of that letter, though an unbe- 
liever, says : " In presence of that agonizing figure on 
the cross, the whole soul revolts against judicial 
terrorism in whatsoever name, by whatsoever tyrant 

p 1 Cor. I 23. 
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committed." He then goes on to say, "Shall the 
image of the crucified Redeemer inspire, in one who 
rejects His divinity, the noble pity which seems as if 
it were alien to many of His sons ? I can sympathize 
with the living poet when he cries: — 

" Were it not thus, King of my salvation, 
. Many would curse to Thee ; and I for one 
Fling Thee Thy bliss, and snatch at Thy damnation, — 

Scorn and abhor the shining of the sun : 
Eing with a reckless shivering of laughter. 

Wroth at the woe which Thou hast seen so long, 
Question if any recompense hereafter 
Waits to atone the intolerable wrong." ^ 

If Canon Farrar feels warranted in bringing the 
dispensations of a thrice-holy God before the tribunal 
of his own imperfectly enlightened conscience, and 
refuses to receive as the truth of God anything which 
does not accord with his moral sense, how will he deal 
with the well-known sanction of the Decalogue which 
says, "I the Lord thy God am a jealous God, visiting 
the iniquity of the fathers upon the children, unto the 
third and fourth generation of them that hate Me " ? *" 
or again, with the apostolic declaration that " by one 
man's disobedience many were made sinners " ? * 

Surely it is more consistent at once with right rexison 
and with true tenderness of conscience to ask, " Shall 
not the Judge of all the earth do right ?" * In a word, 

q Pp. 69, 70. ^ Exod. XX. 5. « Rom. v. 19. 

* Gen. xvilL 25. 
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I confess that I have very little faith in a mercy which 
affects to be more merciful than God, or in justice 
which is more righteous than He. 

m. But it is yet further objected that our doctrine 
is " an outrage upon natural affection,'^ This part of 
the protest appeals not to reason, but to feeling ; and it 
is impossible to be insensible to its power. It is thus 
put: — 

"Son, or brother, or friend, or father, dies : we have 
all lost them. It may be that they were not holy, not 
even religious, perhaps not even moral men; and it 
may be that, after living the common life of man, they 
died suddenly, and with no space for repentance : and 
if a state of sin be not a state of grace, then certainly, 
by all rules of theology, they had not repented, they 
were not saved. And yet when you stood, O father, O 
brother, heavy-hearted by their open grave ; when you 
drank in the sweet words of calm and hope^^ which 
our Church utters over their poor remains ; when you 
laid the white flowers on the coffin ; when you heard 
the dull rattle of 'earth to earth, ashes to ashes, dust 
to dust/ — ^you who, if you knew their sins and their 
failings, knew also all that was good, and sweet, and 

s Unnecessary as the protest ought to be, I cannot help 
observing that it seems anything but ingenuous to imply that 
our Church's Funeral Office gives the slightest sanction to his 
Eternal Hope for those who, in life, were " neither holy, nor 
religious, nor even moral men." Canon Farrar must kno^ 

C 
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amiable, and true, within them, — dared you, did you, 
even in the inmost sessions of thought, consign them, 
as you ought logically to do, to the unending anguish 
of that hell which you teach ? Or does your heart, 
your conscience, your sense of justice, your love of 
Christ, your faith in God, your belief in Him of Whom 
you sing every Sunday that His mercy is everlasting, 
rise in re/volt against your nominal profession then ? 
You can bear to think of them, as you can bear to 
think of yourself, — suflfering as they never did on earth 
the aching pang of God's revealing light, the willing (!) 
agony of His remedial fire. We should desire, we 
should even pray for thati' (observe. Purgatory and 
Prayer for the Dead in one breath!) "the natural 
consequence of our own alienation, meant not to torment 
us^ but to perfect. But an arbitrary infliction," — this 
is the preacher's perpetual misrepresentation of our 
view, — " an arbitrary infliction, a burning torment, an 
endless agony, a material hell of worm and flame, a 
doom to everlasting sin, — and all this with no prospect 
of amendment, with no hope of relief, etc., etc., .... 

that, in tTieory, all over whose remains that Ofl&ce is read have 
•* departed in the true faith of God's most holy name." The 
prayer preceding the last Collect makes this perfectly patent : 
*' Almighty Grod, with Whom do live the spirits of them that 
depart hence in the Lord, and with Whom the souls of the 
faithful, after they are delivered from the burden of the flesh, 
are in joy and felicity ; we give Thee thanks, for that it hath 
pleased Thee to deliver this our brother " (evidently regarded 
as one of "the faithful," as having " departed in the Lord") 
*' out of the miseries of this sinful world." 
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did you believe in that for those whom you have 
loved ? " « 

Now, notwithstanding all the sentimental prettiness 
and brilliant rhetoric (as some may esteem it) of 
this passage, it has nothing whatever to do with the 
merits of the question, it has no bearing whatsoever 
upon the truth of the doctrine. Reduced to its logical 
value, it just amounts to this : — I need believe nothing 
that is peculiarly distressing to my feelings. Its force, 
as an appeal to the emotional part of my nature, is 
this : — When your doctrine has to be applied to the case 
of one whom you have dearly loved, and to whom you 
were bound by the closest natural ties, what becomes 
of your theology then? what do you do with your 
system then ? what do you say then ? 

I answer, Nothing. I can say nothing : my heart is 
too full for words. I dare say nothing, lest I should 
speak " unadvisedly with my lips." ^ I would rather 
imitate "the saint of the Lord," respecting whom, 
when his two sons, who were "neither holy, nor 
religious, nor even moral men," were cut down in a 
moment and perished in their iniquity, we have this 
exquisitely touching record: "And Aaron held his 
peace." ^ We are sure that it was not from indifference, 
nor from sullen resentment, that he "was dumb and 
opened not his mouth ; " but " because Thou didst it." 
His silence conveyed what Eli's words expressed: 

^ Pp. 110, 113. ^ Ps. cvi. 33. ^ Lev. x. 3, 
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''It is the Lord: let Him do what seemeth Him 
good." ^ 

But, I repeat, the righteousness of the sentence and 
the truth of the doctrine are not, in the slightest degree, 
affected by any such considerations ; the only tendency 
of which is to blind the eyes of the judgment, and 
lead to an unfair prejudication of the question at issue. 

The fact is, the doctrine of eternal punishment is 
confessedly one not only of the most awful solemnity, 
but of extremest difficulty. The difficulty, however, 
arises not from any — the least — obscurity in the in- 
spired language, but from the intense painfulness of 
the revelation itself, and the consequent temptation to 
extenuate and evade, if not to reject, it. 

Our duty and wisdom consist in "laying aside all 
partiality," and « receiving with meekness " every word 
of God as "holy and just and good." So doing, we 
shall prove that we " think nobler things of God " than 
if we presumed to judge His dispensations, or pervert 
His truth. 

* 1 Sam. iii. 18. 



CHAPTER III. 

Canon Farrar's Theory of ''Eternal Hope/' 

The preacher of the sermons under review prefaces the 
statement of his own system by certain disavowals, and 
not altogether needless assurances. 

Thus he says, " I see nothing to prove the distinctive 
belief attached to the word Purgatory," * And yet it 
would be hard indeed to say in what he does believe, if 
not in Purgatory of some kind. He may, and doubtless 
does, eschew the Romish accretions to the doctrine ; 
but his theory of ''Eternal Hope'' just stands or falls 
by that one tenet This will be evident as we proceed. 

Again, he says, "I cannot preach the certainty of 
Universalism" And yet his language betrays a strong 
disposition to embrace that opinion. " That last 
doctrine," he observes, " the belief that 

* Good shall fall 
At last, — far off, — at last to all,' 

does indeed derive much support from many passages 

a P. 84. 
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of Scripture." ^ And he closes his sermon — the third — 
by quoting a series of texts which, as he interprets and 
applies them, support alike Universalism and " Eternal 
Hope." 

In the opening of another sermon, he reminds us 
that " in past centuries the 2nd of November was set 
apart in honour of ' All Souls.' The motives," he adds, 
"which led to its abolition were doubtless adequate 
at the time, but yet we may be allowed to regret 
its abandonment. Undoubtedly there was a certain 
grandeur, a certain Catholicity, a certain triumphant 
faith, a certain indomitable hope, in that ancient 
commemoration of the departed. It was the feast of 
All Souls." (The italics are his own.) "It is true 
that it was originally intended only for the faithful 
departed, for the souls in purgatory. But in the title 
of the day, at any rate, there was no exception made. 
On that day men might think, if they would, of all 
the souls of all the innocent little ones that have 
passed away, like a breath of vernal air, since time 
began ; ... of all the souls, even of the guilty ; and of 
the foolish, and of the miserable, and of those who 
have rushed by wild aelf'Tmirder into their Maker's 
presence. All Souls' Day was a day of supplication 
for, of commemoration of, all these. For these, too, are 
souls that He created : into these, too, He breathed the 
breath of life. . . . Yes, there is grandeur and sublimity 
in the thought of all human souls, as one by one they 

^P. 84. 
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have passed away and been 'taken to the mercy of 
the mercifuL'®. . . . And knowing this, we are not 
appalled " (i.e., Canon Farrar is not) " at the thought of 
these vast multitudes whose bodies are now. the dust of 
the solid earth, even though so many mUlions of them 
have passed away in sin*' ^ 

Surely this sounds exceedingly like the language of 
one who is " almost persuaded to be " a Universalist. 

To pass, however, to the special system of " Eternal 
Hope," which be does avow and contend for, in these 
sermons. 

He admits that there is a hell for the impenitent, 
''a Gehenna of fire," in which sinners agonize under 
the heavy wrath of God. 

The force, however, of these admissions is neutralized 
by the sense in which he makes thenL 

^ For this expression, which is evidently a favonrite one 

with the preacher, he was indebted to a Mohammedan source : 

^' The Saltan of Zanzibar, when in England, used the striking 

expression : ' Since my father was taken to the mercy of the 

merciful.' " Unquestionably an author has a perfect right to 

select his own authorities, at his own absolute discretion. But 

I hardly think it is a recommendation to a volume of sermons, 

preached on the most solemn of all subjects, to mark the 

strange medley of references which meet one throughout, as 

well in the text as in the notes. Thus we have scraps from the 

Greek tragedians and comedians, from the Latin Frudentius 

and the Hebrew Talmud, from Dante's "Inferno," from 

Marlowe's " Doctor Faustus," from Browning's " Paracelsus," 

from Newman's " Grerontius," from Carlyle's " Latter Day 

Pamphlets," from Tennyson and Tom Hood, from Shelley and 

Lynch, from Bobertson and Martineau, from Maurice and 

Professor Tyndall. 

d Pp. 26—30. 
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" Hell is a temper, not a place." ® It is to be some- 
thing, not to go somewhere. "It is an intermediate, 
a remedial, a metaphorical, a terminable retribution." ^ 
"Gehenna is not a burning prison, but a polluted 
heart." ^ " It is a metaphor not of fruitless and hopeless, 
hut — for all, at any rate, but a small and desperate 
minority^ — of that purifying and corrective punishment, 
which as all of us alike believe, does await impenitents 
both here and beyond the grave." * The fire of Gehenna 
is neither material nor everlasting, but " seonian," con- 
sisting of remorse, self-loathing, and shame. Into this 
Gehenna sinners are plunged " in this life." " The flame 
of remorse will always burn, so long as sin is practised : 
the worm of conscience will always gnaw, until it is 
forgiven.'' ^ 

The punishment, in the future life, will be brought 
about by the operation of "general laws;" and will be 
" the stream of consequences flowing on unchecked." ^ 
This punishment, moreover, is not irreversible: "the 
fate of man is not finally sealed at death." ^ The 
preacher maintains that " God's purpose in punishment 
is not to torture, but to redeem"^ that the vast 
majority of the lost may be forgiven and saved. 

® P. 125. ' P. 81. « P. 125. 

^ Canon Farrar never distinctly intimates his notions res- 
pecting this minority, who alone are not embraced in the circle 
of his all bat universal salvation. He gives not a hint as to 
their doom or destinv. 

1 P. 80. J P. 123. k p. 134. 1 p. 86. m p. 119. 



OF ETERNAL HOPE. 25 

According to him, "the door of repentance is never 
closed ; " ^ but " sinners," in the next world, " may be 
purified in the Gehenna of aeonian fire." ® This fire is 
" corrective and remedial." " God's aeonian fire is fire 
of love." P " God punishes," in the next world, " because 
He pities." ^ " His severity," there, " is all love ; " ^ and 
accordingly " the lost," after death, " endure the willing 
agony of remedial fire." « 

He asks, in fine. May not the fire sift, melt, purify, 
" until He have purged the vile dross from us, and made 
us as the fine gold for Himself ? " * Yes : " sinners," 
even there, " may be brought with all their hearts to 
love good, and not evil," and be " changed from sinners 
into saints." Hence 

" We would be melted by the heat of love, 
By flames far fiercer than are blown to prove 
And purge the silver ore adulterate." 

Such are the speculations and assumptions out of 
which the preacher weaves his web of Eternal Hope ! 

Yet, after all the sanguine liberality with which he 
deals out eventual salvation, when we come to ask. Is 
this " Eternal Hope " " a sure and certain hope," even 
to his own apprehension ? does he feel that the fabric 
he has thus elaborately built is founded upon a Rock ? 
the only answer that can be gathered from the volume 
is, No : in no wise. Take this passage as a specimen : 
" If you ask me whether I must not believe in endless 

^ P. 153. « P. 88. P P. 97. "^ P. 97. 

' P. 153. » P. 112. t p. 113. 
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torments for these reprobates of earth, my answer is. 
Aye, for these and for thee, and for me too, unless we 
learn with all our hearts to love good and not evil ; but 
whether God, for Christ's sake, may not enable us to do 
this, even beyond the grave, if we have failed to do so 
in this life, I cannot say'* ^ 

Mark well the terms of this passage. Eternal 
torments are our doom, if we have died in sin, except 
" we learn " — not here, but there — " with all our hearts 
to love good and hate evil." " Whether we may be en- 
abled to do this, or not," he knows not, " he cannot say'* 

There is, as it seems to me, not a little that is vague 
and inconsistent in his avowed expectations respecting 
those who have passed into the world to come as " lost 
souls," " ruined souls." At one time, all is large and 
sanguine anticipation: "My hope is that the vast 
Tnajority, at any rate, of the lost may at length be 
found," ^ and " that most men will, at last, be saved." ^ 

At another time, he speaks of " the possible restora- 
tion of many of the lost ; " * of " a hope for the future 
of m/iny of the lost ; " ^ of the possibility for many, at 
any rate, of a gradual amelioration beyond the grave. 

More surprising still is the approximation to an ab- 
horred orthodoxy in such language as the following : — 

"The world will go its way, picking and stealing, 
chambering and wantoning, lying and slandering, till 

^ P. 104. ▼ P. 88. 

^ P. xxvii. * P. 59, note. ^ P. xxxix. 
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the pit avJdUow it up.**' What does the author of 
*' Eternal Hope " mean by such a phrase as that ? 

Again, "Many are to be seen rushing along the 
hroad road that leadeth to destruction** * What does 
he understand by " destruction " ? 

Again, "For every impure and cruel soul there 
remaineth, behind the clouds of this world, the dark 
night of the next." ^ What idea would he convey by 
'' the dark night " of which he thus gives warning ? 

And yet he is rash enough to incur the awful 
responsibility of labouring throughout this volume to 
eradicate the notion which the vast majority of 
Ohristians have gathered, as they believe, from the 
plain teaching of God's Word, — ^the notion, namely, 
that those who die in their sins will be punished 
eternally ; and to encourage even reprobates to hope 
that the " aeonian fire " in that future scene will " change 
them from sinners into saints ! ** 

At this stage, it seems important to bring out with 
^eater distinctness the characters embraced in this 
•"Hope," and then the very terms in which he pro- 
<;laims it. 

He divides the world into three classes : saints ; 
reprobates; and a large intermediate class, which, he 
-admits, comprises the great majority of the human race. 

L "Of the saints," he says, "I shall not speak. 

» P. 45. a P. 90. ^ p. 107. 
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Their promise is sealed, their lot is sure : .... we know 
that they will be happy," etc., etc.® 

II. But what of the reprobates ? — " filthy, cruel, 
brutal, irreclaimable, and whom society gives up ? . . . . 
The bigot may judge their souls if he likes, the Pharisee 
may consign them with conventional orthodoxy to end- 
less torment, but so cannot and will not J." ^ 

III. "But, my brethren, the vast, vast mass of 
mankind belong to the third class. They are not 
utter reprobates, any more than they are saints. They 
may rise to the one, they may sink to the other ; but 
for the most part they are undecided. They face both 
ways: they halt between two opinions. They are 
neither saints nor criminals : they have not " closed," 
heart and soul, with good ; they have not abandoned 
themselves utterly to evil. They want to be pardoned^ 
yet they want to retain the offence; they admire 
holiness, but they dally with iniquity ; they shudder to 
be in a state of sin, yet they attain not to a state of 
grace. There 'is an Adam in them, and there is a 
Christ.' Now they sin with reckless abandonment^ 
now they repent in bitterest remorse : ' the angel has 

them by the hand, and the serpent by the heart/ 

But to all these comes the cry, ' GomfoH ye, comfort ye 
my people, saith our God ! ' " ® 

P. 100. d p. 103. e p. 108. 
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This ia what he says of them : " Ay, my brethren, 
fear not: have faith in God; think noble things of 
Ck)d ; be sure that trust in the righteous God means 
the ultimate triumph of good over evil ; be sure that 
the cross of Christ, Christ's infinite atonement, Christ's 
plenteous redemption, means, for all who do not utterly 
extinguish within their own souls the glimmering wick 
of love to God, tlie conversion of earth's sinners, — far 
ofiF it may be, but at last : far oflF, at last — into OocPs 
saints" ' 

And this is what he says to them : " If there be 
some among you — as are there not? — ^souls sinful 
indeed, yet not hard in sin ; souls that fail indeed, yet, 
even amid their failing, long, and pray, and love, and 
agonizp, and strive, to creep ever nearer to the light, 
then I say, 'Have faith in God. There is hope for 
you : hope for you, even if death overtake you before 
the final victory is won ; hope for the poor in spirit, 
for theirs is the kingdom of heaven; hope for the 
mourners, for they shall be comforted, — though you, 
too, may have to be purified in that Gehenna of aeonian 
fire beyond the grave/ " ^ 

I do not pause to comment on the theology of these 
passages, — upon the utter jumble of impossible supposi- 
tions contained in them : I only notice the proclamation 
of " hope " — ^hope of the kingdom of heaven — ^to " those 
who have died before the final victory is won," — a 

' P. 116. « P. 88. 
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hope to be realized by the purgatory of " seonian fire 
beyond the grave." How is this hope supported ? Even 
thus : " Our great living poet ends his dread * Vision of 
Sin ' as follows i-r- ^ 

" * At last I heard a voice upon the slope 
Cry to the summit, 'Is there any hope ? * 
To which an answer pealed from that high land, 
But in a tongue no man could understand ; 
And on the glittering summit, far withdrawn, 
God made Himself an awful rose of dawn.' " * 

And this is the preacher's Eternal Hope ! Let those 
understand it who can. Let those build upon it who 
dare. 

^ P. 99. * P. 99. 



CHAPTER IV. 

Outline of Canon Farrar's Arguments from 

Reason. 

The arguments by which Canon Farrar attempts to 
establish both his protest against the commonly-received 
view on the subject of Future Punishment and his own 
theory of " Eternal Hope " are drawn from 

REASON and from SCRIPTURE. 

In contending that none, or next to none, will be 
hopelessly lost, or doomed to never-ending torments 
hereafter, but that all, or nearly all, will be ultimately 
saved, his arguments from Reason are based upon, 

I. The nature and will of God. 

II. The work of Christ. 

III. The condition and capacities of man. 

IV. The remedial and purifying efficacy of punish- 
ment. 

The distinct statement of these several arguments 
shall be given throughout in the preacher's own worda. 
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I. The nature and will of God, more especially His 
necessary and essential goodness and mercy, grace and 
longsuflfering, are insisted upon as absolutely forbidding 
all idea of such appalling, wide-spread, never-ending 
sin and misery, as are involved in the common notion 
of eternal punishment. It is said to be "blasphemy 
against the love of God." * It can only be entertained 
"to the detriment of all noble thoughts of God." ^ 

In contrast with such a doctrine, he says: '*We open 
to the despair of the guilty, even in the Valley of 
Achor," — i.e., beyond the grave, — " a door of hope, and 
ask men to take nobler and truer views of God than 
those which run counter to what the Scriptures teach 
us of His everlasting mercy, and of His purpose in 
punishment being not to torment, but to redeem." ® 

Again: "No arrogant word, no theologic dogma of 
mine, shall ever utter the language of despair, or stand 
between these — God's lowest — ^and His love." ^ 

Again : " What is dangerous, is to drive to despair, 
by representing Him whose name is Love as a remorse- 
less Avenger, instead of a Father who is gracious and 
merciful, slow to anger and of great kindness, neither 
keepeth He His anger for ever." ® 

Again, after quoting the words of Luther, " The God 
of pity pities the wretched, therefore God will pity us," 
he adds, " not surely in this short world only, but for 



ever." ' 



He then brings in the power of God to supplement 

» P. 72. b P. xiv. c p. 119. d p. 107. • P. 94. 'P. 97. 
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the argument from His goodness, saying, " Is not God 
able and willing to renew lost souls" (i.e., after death) ? 

"Shall nature fill the hollows of her coarse rough 
flints with purple amethyst? shall she, out of the 
grimy coal, over which the shivering beggar warms 
himself, form the diamond that trembles on the fore- 
head of a queen ? shall even man take the cast-off 
slag and worthless rubble of the furnace, and educe 
from it his most glowing and lustrous dyes ? and shall 
God not be able to make anything of His ruined 
souls V^ 

" God's Spirit has nowhere taught us that He who 
gave, cannot give back ; that He who once made them 
innocent children, cannot restore their innocence again ; 
that He who created them, — He who will have all men 
to be saved, — cannot recreate them in His own image, 
cannot uncreate their sins (!)" ^ 

The power and willingness of God to forgive sins 
hereafter, he supports by an argument drawn from the 
ability of man to do the like here. " What ? " he asks. 
" Shall we be willing to pardon our prodigals, and to 
call them home ? and shall not God be willing (and . 
if willing, who shall dare to say that He is not able ?) 
beyond the grave ? " * 

II. Another prominent argument is derived from 
the office, and work, and character of Christ 

Thus he says : " I believe that the Good Shepherd 

8 P. 113. 1^ P. 107. » P. 114. 
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will not cease to search for these His lost sheep until 
He find them,"^ i,e,, beyond the grave: "For these 
Christ died." ^^ 

"I impeach these views" (the views commonly 
received) " as a falsehood against Christ's absolute and 
universal redemption." ^ 

"The cross of Christ means the conversion" (even 
after death) " of earth's sinners into God's saints.'* ^ 

He draws a precedent from the compassion of Christ 
in the days of His flesh. Speaking of the " reprobates " 
of earth, he says: "I commend them with humblest 
hope, even after this life of hopelessness, to Him who 
did not loathe the whiteness of the leper, and Who 
suflFered the woman who was a sinner to wash His feet 
with tears." ^ 

III. He finds another ground of hope for the 
impenitent and unpardoned in the capacities of raan, 

"Even these reprobates have been known to burst 
into tears at a mother's name : even these have been 
known at times to flash out into high deeds of 
momentary heroism." ° 

" If, as we look into the abyss of our own hearts, we see 
infinite potentialities of guilt and vice ; so, as I look on 
these, I see in them, in spite of all their shame and 
stain, the infinite potentialities of virtue." p 

" And is it not almost blasphemous to suppose that 

J Pp. 107, 108. k p. 105. 1 P. 72. xnP. lie. 

^ P. 106. o P. 107. P P. 106. 
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He who made a human being with such rich capacities, 
will in one moment throw it from Him into everlasting 
darkness ? " *i 

I would direct attention in passing to that phrase, 
" In one moment." It is a point on which the author 
harps much^ and it will call for notice in due time. 
Meanwhile^ it is obviously designed to suggest the idea 
that such a course of action could be prompted only by 
arbitrary caprice. 

IV. The remedial and purifying ejjicacy of punish- 
ment. I do not think I have met with a trace of 
proof as to this point ; but nevertheless it is assumed 
and asserted that the Gehenna of fire will correct and 
amend ruined souls till they are "redeemed," "for^ 
given," and " saved." 

<i P. 106. 



CHAPTER V. 

Strictures on Canon Farrar's Arguments from 

Reason. 

The first and chief argument from Reason, urged against 
"Eternal Punishment" and for "Eternal Hope," is drawn 
from the love of God, This is thought absolutely to 
forbid the one, and necessarily to suggest the other. 

Nevertheless, it seems but little consistent with 
reason to argue from abstract notions of Divine good- 
ness, without attending to the testimony of facts and 
of experience. A priori, it might have been denounced 
as an " outrage upon reason and the moral sense," that 
evil of any kind, — whether natural or moral, — whether 
sin or suffering, — should be permitted to exist in a 
world which is confessedly under the moral government 
of a Being of infinite goodness. Nevertheless, as Bishop 
Butler says, " Things are as they are." The history of 
the world, and 'the facts of its every-day experience, 
prove that it is not inconsistent with infinite goodness 
that there should be an almost infinite amount of crime 
and misery. 
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It is exceedingly important to remember that though 
God is necessarily good in Himself, yet the manifesta' 
Hon of His goodness is not a necessary efflux, like that of 
natural light from the sun. God is freely good, — free, 
i.e., to manifest His goodness how He will, to whom He 
will, in what measure He will. On the other hand, His 
will is guided by wisdom, and truth, and righteousness. 

Yet further, the manifestation of His relative good- 
ness is suited to the varying relations in which He 
stands to His intelligent creatures. This is a point 
which seems to be entirely ignored in not a little 
modem theology. 

His is the goodness, not merely of a Father, but of a 
moral Governor and Sovereign, Lawgiver and Judge. 
Hence it is not indiscriminate goodness. Very 
pertinent, in this connection, are the remarks of Bishop 
Butler : — 

" Some men seem to think the only character of the 
Author of Nature to be that of simple, absolute benevo- 
lence There may possibly be in the creation beings 

to whom He manifests Himself under this most amiable 
of all characters ; . . . . but He manifests Himself to us 
under the character of a Righteous Governor J' 

Elsewhere, he observes : — 

" Perhaps Divine goodness, with which, if I mistake 
not, we make very free in our speculations, may not be 
a bare single disposition to produce happiness ; but a 
disposition to make the good, the faithful, the honest 
man happy." 
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Accordingly, he defines moral government to consist 
**not barely in rewarding and punishing men for their 
actions, .... but in rewarding the righteous and punishing 
the wicked: in rendering to men according to their 
actions, considered as good or evil. And the perfection 
of moral government consists in doing this, with regard 
to all intelligent creatures, in an exact proportion to 
their personal merits or demerits." 

In this relation of moral Governor, God has exercised 
His goodness, first, by giving us good laws. He still 
manifests it, by upholding those laws and executing 
their sanctions, even in this life. 

It follows therefore, that punishments are not incon- 
sistent with the Divine goodness. Experience attests 
the truth of the inspired declaration, "Behold the 
righteous shall be recompensed in the earth; much 
more the wicked and the sinner." * Thus much Canon 
Farrar himself distinctly admits. Hence we find him 
quoting, with evident approval, the following sentence 
from Irving : — 

*' A man who cannot swim might as well walk into a 
river and hope it will not drown, as a man seeing 
judgment and not mercy denounced on willing sin, hope 
that it will turn out to be mercy and not judgment, 
and so defy God's law." ^ 

K I mistake not, Irving wrote this in one sense, 
)vhilst the Canon quotes it in another. Irving, I con- 

. • ttov. ad. 31. ^ P. 137. 
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I 

ceive, meant that the presumptuous and infatuated 
sinner would find, notwithstanding all his attempts at 
self-deception, that as surely as, if he walked into the 
water, not knowing how to swim, he would be drowned, 
here, so surely, if he walk in « the broad way " and die 
impenitent, he will have ** judgment without mercy," 
hereafter: — ^the very point which we insist upon. 

When therefore, it is so confidently asserted that 
everlasting punishment is impossible, because God is 
good and merciful, I answer, Whencesoever this notion 
may be gathered, it is neither reason nor analogy that 
teaches it 

Not reason, for if it is the perfection of moral 
government that punishment should be proportioned 
to crime, then I ask, What possible kind, or degree, 
or duration of punishment can transcend the ill-desert 
of a life of wilful rebellion against a God of love, and 
of cool contempt and deliberate rejection of His 
proffered and priceless salvation ? 

Here let me observe, in passing, that throughout this 
volume (and the remark applies to other writings of 
the same class), there is an apparent determination to 
keep this point out of view, and to dwell with all the 
vehemence of passion on the extremity of the unhappy 
victim's agonies, but to forget the enormity of the 
ungrateful rebel's provocations. 

The testimony of analogy — from what actually takes 
place in this life — is no less opposed to the notion of 
the impossibility of everlasting punishment. For the 
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naturcd punishments of sin, even in this world, are 
in many cases most terrible, excruciating, and final. 
The consequences of even one rash act, or of one 
momentary indulgence, are often agonizing, remediless, 
life-long, and fatal. 

Many will remember how powerfully this notorious 
fact is urged by Bishop Butler, as suggesting an analogy 
with regard to punishment hereafter. At all events, 
the fact itself should be borne in mind, that a single, 
and almost momentary indiscretion, is frequently visited 
with the most painful consequences ; not only upon the 
oflfender himself as long as he lives, but upon his 
children's children, from one generation to another. 
And this under the government of a merciful and 
beneficent Godi 

"True," it may be objected ; "but such punishments, 
after all, are not everlasting, — ^never ending." Wherea«^, 
says our author, " we are taught," i.e., by the orthodox, 
" that one instant will make all the diflference between 

a poor, frail, sinful soul, over which a Saviour yearns, 

and a lost, accursed, shrieking, blaspheming, ever-never- 
dying son of endless and irretrievable perdition." « . . . . 
Now there is " nothing in Scripture to prove that the 
fate of every man is at death irrevocably determined."*^ 
.... It is contrary to reason to suppose that death can 
efifect such an entire revolution in the character of God 
or His dispensations. Nay, "is it not almost blasphemous 
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to suppose that," ® after all His long-sufferiDg patience, 
and mercy, continued through the whole of life, God 
will cast men aside, in one instant, at death, and con- 
sign them to endless, agonizing punishment ? 

I answer. There is nothing incredible in this, — there 
is nothing even mysterious, to those who recognise the 
fundamental law of God's moral government, — that this 
life is aprobation, and the next life a retribution. To 
my mind, the whole controversy is involved in this fact, 
and turns upon it. 

According to Bishop Butler, " th« general notion of 
religion is, that the present life is a state of probation 
for a future one. And this," he adds, " comprehends 
the notion of a future account and general righteous 
judgment" 

Now, in the nature of things, a state of probation 
must oome to an end. The Bible teaches that our 
probation ends at death. " It is appointed unto men 
once to die, but after this the judgment."' TheTice- 
forth, all is retribution. This fundamental truth seems 
to me to supply a very simple and satisfactory vindica- 
tion of that which, according to this somewhat emphatic 
speaker, is a "blasphemous supposition," by showing 
how, and why, the -awful change in God*s dispensations 
and the sinner's condition may and must take place 
"in one moment," by taking place at "death." Our 
probation ends at death, 

e P. 106. ' Heb. ix. 27. 
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So long as probation lasts, the day of grace, and 
mercy, and long-suffering lasts. It is the time for 
the most loving offers, and the freest and most precious 
invitations. All, without exception, are bid to the 
" feast of fat things "«f provided in the Gospel During 
that time of mercy, God offers Himself to be their 
God, woos them to return to Him, " beseeches " them 
to "be reconciled to Him."^ He showers down the 
bounties of His providence with impartial liberality, 
and " maketh His sun to rise on the evil and the good, 
and sendeth rain on the just and on the unjust"* 
Though they continually grieve Him by their ingrati- 
tude, and provoke Him by their disobedience, yet, 
instead of "dealing with them after their sins, or 
rewarding them after their iniquities,"^ He is "long- 
suffering, not willing that any should perish." ^ He 
"corrects them" indeed, but only "for Idbeir profit."^ 
He is "slow to anget"™ Judgment is "His strange 
work."*^ And when, smarting under the rod, they "cry 
to Him," and make though it be only d profession of 
returning to Him, He "hears their cry" and is "en- 
treated of them," and suffers not His whole displeasure 
to arise. 

But if, notwithstanding all, they will not " turn," but 
wlU "die," — ^if they will not let Him save them, — if 

« Isa. XXV. 6. ^2 Cor. v. 20. * Matt. v. 45. 

J Ps. ciiL 10. k 2 Peter iiL 9. i Heb. xu. 10. 

» Neh. ix. 17. » Isa. xxviil 21. 
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they continue wilfully alienated from Him, loving every- 
thing more than Him, spending a whole life-time 
without one honest efiFort to please Him, without one 
single desire to glorify Him, — what then ? Why then, 
the relentless application of the obvious law : " What- 
soever a man soweth that shall he also reap." ° 

When life ends, probation ends ; and, to impenitent 
sinners, mercy ends, and there is nothiog before them 
but "a fearful looking for of judgment and of fiery 
indignation, which shall devour the adversaries." p The 
day of judgment, whilst it is "the day of redemption " ^ 
to believers, is " the day of wraths* ' and " the day of 
perdition" * to the ungodly. 

ThencrfiMth all is changed. So far as regards His 
relations and dispensations, God Himself is changed to 
them. He is no longer a gracious Father, but an 
inexorable Judge ; no longer " Love," but ** a consuming 
fire,"* — the " God to whom vengeance belongeth."" He 
no longer takes delight in showering benefits upon 
them, but denounces and inflicts a curse. Sorrow and 
suffering are no longer loving chastisements, but avenging 
judgments. Standing unpardoned before the "great 
white throne," ^ they will appear no longer as children, 
but as enemies ; not as " sheep," but as ^' goats; " not as 
" vessels of mercy," but as ** vessels of vrrath,'* into which 
the Most High will pour all the vials of His wrath. 

GaL vi 7. p Heb. x. 27. ^ Eph. iv. 30. ' Rom. ii 6. 
■ 2 Peter iil 7. * Heb. xil 29. « Pa. xciv. 1. ▼ Rev. xx. 11. 
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Still, it may be asked, Does not God's "goodness" 
suggest a hope that « in the midst of judgment," even 
beyond the grave, He may "remember mercy," and 
there may yet be a prospect of alleviation ? Is it not a 
recognised part of His government, both natural and 
moral, not to let all the evil consequences of sin follow 
upon its commission, but to provide, if not remedies, 
yet mitigations ? 

I answer, Yes, up to a certain point, but not beyond, 
— even in this life. 

We are not likely, if we have once read them, to 
forget the solemn words of the author of "The Analogy:" 

" Though, after men have been guilty of folly and 
extravagance, up to a certain point " (the italics are 
Butler's own), " it is often in their power, for instance, 
to retriev.e their affairs, to recover their health and 
character (at least in good measure) ; yet real reforma- 
tion is, in many cases, of no avail at all towards pre- 
venting the miseries, poverty, sickness, infamy, naturally 
annexed to folly and extravagance exceeding that degree'* 
(again the italics are Butler's). "There is a certain 
bound to imprudence and misbehaviour, which, being 
transgressed, there remains no pla^e for repentance in 
the natural course of things." 

But it is often asked, " Can the doctrine of eternal 
punishment be consistent with justicet The whole 
of man's life (supposing that throughout its entire course, 
however long, every thought, every word, every act, 
were wilful, presumptuous, aggravated sin) is, after all. 
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but *a moment/ — ^but 'the twinkling of an eye/ — 
compared with eternity. Can it be ' a righteous thing 
with God ' to visit the ofifences of this temporary sc^ie 
with never-ending punishment ? " 

It might suffice to answer, with Bishop Davenant, 
that though the act of sin is transient, the sin itself i» 
abiding and permanent. But without insisting upon 
this, — ^though I believe it to be the true view of the 
case, — it must surely be admitted that, as the moral 
Governor of the universe, God's moral character, — Hi» 
perfections of holiness, and truth, and justice, — ^bind 
Him to punish sin, that " abominable thing which He 
hateth ; " to punish it wheresoever and as long soever as- 
He finds it. The simple question then is, — Will there 
be sin in hell ? Canon Farrar is so far from denying 
this, that he admits that far, very far, the larger 
proportion of those who die, die impenitent and 
unpardoned. 

But more than this, it seems to me that those whtf 
are banished thither by the sentence of the great day, 
will thenceforth be under a fatal necessity of sinning 
to all eternity. I speak not of a physical, but a moral 
necessity. Nor do we say, as we are sometimes mis- 
represented to do, that future punishment, as a dis- 
pensation from God, is " corrupting ; " but we say that 
the inevitable result of svxih a punishment, righteously 
inflicted by God, is ever-progressive corruption. 

For consider what are the two main elements in 
that awful sentence, " Depart from Me, ye cursed, into 
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everlasting fire, prepared for the devil and his angels." ^ 
Are they not — 

(a) Separation from God, aiid^- 

(6) Association with the powers of darkness ? 

Separation from God, under the curse of God! 
Separation, that is, from the source of all good, — and 
association with the source of all evil ! 

If then, as Bishop Butler observes, *' analogy suggests 
that the condition of the race in the next world will be, 
as in this, a social condition," it would seem, from the 
very necessity of the case, that such a society must be 
mutually corrupting. If, even here, — when God says 
of sinners, " My Spirit shall " no longer " strive " * with 
them, " let them alone," ^ — ^they are " given over to a 
reprobate mind," * " waxing worse and worse," * " filling 
up the measure " ^ of their iniquity, and " treasuring 
up a treasury of wrath," ^ — ^how should it be otherwise 
there t If they have lived and died "children of the 
devil," ^ what tittle of a presumption is there that they 
should be changed and reformed by association with 
him there ? 

Such, then, is the answer we give to all the vague 
talk about " the goodness of God," and to all the 
precious texts asserting it which are brought to bear 
upon this subject. We say of them all, whilst exult- 

^ Matt. XXV. 41. ^ Gen. vi. 3. 

7 Hob, iv. 17. » Rom. i 2a » 2 Tim. iii. 13. ^ Matt, xxiii. 32. 

Rom. ii. 5. ^1 John iii. 10. 
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ing in them all, that, when so applied, they are 
misapplied. The unhelieving and the ungodly, the 
impenitent and the UDpardoned, who have abused that 
goodness throughout their lives, will have "neither 
part nor lot" in the least measure of that goodness, 
when once the judgment of the great day has consigned 
them to " the blackness of darkness for ever." ® 
' In strict accordance with this view is the representa- 
tion given by our Church in her solemn Commination 
Service : — 

"Lo the Lord is come out of His place to visit 
the wickedness of such as dwell upon the earth. But 
who may abide the day of His coming? Who shall 
be able to endure when He appeareth ? His fan is 
in His hand, and He will purge His floor, and gather 
His wheat into the bam ; but He will burn the chaflF 
with unquenchable fire. The day of the Lord cometh 
as a thief in the night ; and when men shall say Peace, 
and all things are safe, then shall sudden destruction 
come upon them, as sorrow cometh upon a woman 
travailing with child, and they shall not escape. Then 
shall appear the wrath of God in the day of vengeance, 
which obstinate sinners, through the stubbornness of 
their heart, have heaped unto themselves; which 
despised the goodness, patience, and longsuflfering of 
God, when He calleth them continually to repentance. 
Then shall it be too late to knock when the door shall 

® Jude 13. 
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be shut, and too late to cry for 'mercy when it is the 
time of justice. Oh, terrible voice of most just judg- 
ment, which shall be pronounced upon them when it 
shall be said unto them, Go, ye cursed, into the fire 
everiasting, which is prepared for the devil and his 
angels." 

It cannot fail to strike the attentive reader of these 
sermons as very remarkable, that there is no reference 
in them ' to the fact of probation,- — to the appointed 
period of probation, — or to tlie future judgment which 
is to make manifest the issues of the probation ! And 
yet, under the circumstances, the silence was natural 
and prudent, for assuredly it would be no easy task to 
make the teachings of Scripture on these subjects 
harmonize with the theory of " Eter»al Hope." 

The object of probation is to form, and test, and 
determine character. The province of judgment is to 
ascertain and recoinpense the character so formed. 

The question, then, arises. What is the scene of 
probation ? and when does it cease ? 

If, as we believe, probation is limited to this life, 
judgment in like manner will have reference exclu- 
V sively to this life ; and will take cognizance of the 
^. , 43haracter therein developed, and of no other. 

This is clearly not Canon Farrar's view. According 
to him, not only may a man die impenitent, but after 



'The only mention of probation occurs in a note at the end of the 
Tolame. 
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death may harden himself in iniquity; and yet have 
his probation extended, till at length "the remedial 
efficacy of aeonian fire " begins to tell, and the sinner is 
disciplined by punishment "to love good and not evil/* 

This being the case, the judgment, — having to deal 
with the result of probation, — will of necessity be deter- 
mined not by the character exhibited during a man's 
mortal life, but by that which was the outcome of a 
post Tnortem probation ! Having been transformed by 
cm intermediate purgatory from " one of earth's sin- 
ners into one of God's saints," he must be recompensed 
accordingly ! 

Now all this may be very inviting to the imagination, 
and very comfortable to the feelings, of the natural man : 
the only misfortune is, that there is not a particle of 
Scriptural warrant for it. The Word of God takes no 
account of any intermediate development of character 
as afifecting the future judgment, but speaks on this 
wise (2 Cor. v. 10): "We must all appear before the 
judgment seat of Christ; that every one may receive 
the things done i/n his body, according to that he hath 
done, whether it be good or bad." The future Judge 
tells us that the righteous will be rewarded for their 
loving ministrations to " the least of His brethren," « 
evidently during their joint lifetime in this world. 
The food supplied, the raiment provided, the prisons 
visited, are all relative to an earthly existence. The 

8 Matt. xxY. 40. 
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wicked in like manner will be condemned for having 
neglected these labours of love during their mortal 
life.^ Having "sown to the flesh'' here, they will 
''of the fl^sh reap corruption"* hereafter. But it 
cannot be necessary to enlarge on this point. All must 
remember how continually the judgment of the great 
day is made to turn upon the conduct exhibited during 
an earthly probation. It is here that the race is run 
and the "course finished." ^ It is here that ^the fight 
is fought/* The "crown of righteousness which the 
righteous Judge " will bestow, will have respect only to 
the fidelity and perseverance manifested here. 

On a review of the whole argument, drawn from 
"the goodness of God," I dare not say that Canon 
Farrar unduly magnifies that attribute. That is impos- 
sible. He simply misapplies it. But I am constrained 
to say that I discover no adequate recognition of the 
essential and immutable holiness of God. Tet this is 
just as absolute and infinite as His love ; and we ought 
to be at special pains to form some just apprehension 
of it, else we can never understand aright what is 
" the exceeding sinfulness of sin." ^ It is the only 
thing which a God of love hates; but how intensely He 
hates it, and how relentless His indignation against it, 
few, if any, duly realize. 

I can imagine few exercises more helpful towards 

k Matt. XXV. 45. » Gal. vi. 8. J 2 Tim. iv. 7. 

^ Rom. vii. 13. 
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this end> than to sit down for one brief hour and 
steadily to ponder all that is involved in two brief texts. 
The first is that which records the first threatening, — 
embodied in the words " lest ye die." ^ 

Many have been found, and are still found, to say of 
the sin against which it was denounced and executed, 
" Is it not a little one ? " — resulting from unavoidable 
inexperience, and from the most artful and powerful 
temptation addressed to unsuspecting innocence ? 

Yet, when the Lord God, — the God of love, — de- 
nounced that threatening, He foresaw, and He purposed 
to permit, all the consequences that have followed since 
the day when, through a disregard of the warning, 
" sin entered into the world." ™ He foresaw that that 
one fatal act would be like the "breaking up of the 
fountains of the great deep" of evil: evil of every 
conceivable kind, — enmity and rebellion and crime, — 
overspreading the earth, filling it with violence and 
blood, with pollution indescribable, with anguish incon- 
ceivable. He foresaw that this tide of corruption and 
misery would flow on and on, for age after age, millen- 
nium after millennium, till it issued, still again to issue, 
in the destruction of the world itself. A God of love 
foresaw all this, as involved in the " death " which He 
denounced, and yet permitted it all to follow, as the 
development of the malignity involved in that one sin ! 

Let this be deeply pondered, and it will be seen how 

1 Gen. iii. 3. ™ Rom. v. 12. 
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precarious is the hope founded upon God's goodness 
and love, that He will not eternally punish impenitent 
sin. 

The other text to which I referred is, '' Why hast 
Thou forsaken Me ? " " Let any one weigh well those 
affecting and mysterious words, and consider by Whom 
they were uttered, and under what circumstances. Let 
him remember that it was the death-cry of " the very 
and eternal Son of God," Jehovah's "fellow" — yet 
"made sin," "made a curse," and therefore not only 
"despised and rejected," " spit upon and buffeted "by 
'man, but deserted and "forsaken" (so far as the 
sensible and comforting manifestations of His presence 
were concerned), by the God whose wrath, due to our 
imputed sins. He was enduring ! I say let any one 
weigh well all that is implied in that heart-broken 
complaint, and he will begin to understand that sin is 
indeed that "abominable thing which God hateth," 
and will not hastily conclude that it is impossible He 
should visit it with eternal punishment. 

^ Matt, xxvii. 46. 




CHAPTER VI. 

Strictures on Canon Farrar's Arguments from 

Reason, continued. 

Canon Farrar seems to think that he has a sure and 
ample warrant for his " Eternal Hope " in that which is 
undoubtedly the supreme manifestation of God's love : 
" the infinite redemption of Christ" 

But it is just this very truth, proclaimed to sinners, 
known by them, pressed upon their consideration, which 
constitutes the crowning aggravation of their guilt, and 
will prove "the wormwood and gall" in "the cup of 
trembling " which they will have to drink. It will be 
the fact that they have " denied the Lord that bought 
them,"* "trodden under » foot the Son of God, and 
counted His blood an unholy thing," ^ that will call 
down "swift destruction"® and abiding wrath upon 
them. Thus the Apostle says : " Many walk, of whom I 
have told you often, and now tell you even weeping, that 
they are the enemies of the cross of Christ : whose end 

» 2 Pet. ii. 1. ^ Heb. x. 29. « 2 Pet. ii. 1. 
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is destruction.*' ^ Most salutary therefore is the in- 
spired counsel, and most needed the inspired warning, — 
" Kiss the Son, lest He be angry, and ye perish from 
the way, when His wrath is kindled but a little." ® And 
again: "Every soul, which will not hear that Prophet, 
shall be destroyed'* ' In short, it will be " the wrath 
of the Lamb," slain for them, but " despised and re- 
jected "^^ by them, that will drive them to say to the 
mountains and rocks, " Fall on us, and hide us." ^ 

It is, I repeat, a very marked and capital fault of 
this book (as it is of kindred productions) that, — whilst 
the author dwells upon the exceeding severity of the 
punishment which the received doctrine allots to the 
unbelieving beyond the grave, — the portentous and 
unparalleled heinousness of a sin, of which even Satan 
himself was never guilty, — the rejection of " God's un- 
speakable gift ; " the ingratitude which practically says, 
" Not this man, but Barabbas ; "^We will not have this 
man to reign over us ; " " Away with Him, away with 
Him," — all this is lost sight o£ It is true that hideous 
pictures of vice are given, but all the reference is to 
coarse profligacy and wrong, — offences, in short, against 
public morals and the well-being of society. But 
instead of seeking to aggravate (if that were possible) 
the crime of heaping insult and outrage upon the dying 
love of the Bedeemer, the preacher urges those who 

* Pha. liL 18, 19. • Ps. ii. 12. ' Acta iii. 23. 

« Isa. liiL 3. ^ Rev. vi. 16. 
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have been deliberately guilty of it, to build " eternal 
hope/* even beyond the grave, upon " His infinite re- 
demption ! '* 

Surely the spirit of those solemn and affecting words 
of the Saviour should have taught him how cruel it is 
to suggest a hope which will inevitably "make ashamed;'* 
— "If thou hadst known, even thou, at least in this thy 
day ** (of probation), " the things which belong unto thy 
peace ! but now they are hid from (hinte eyes^ * 

^ Luko xiz. 42. 




CHAPTER VIL 

Strictures on Canon Farrar's Arguments from 

Reason^ continued. 

Another of Canon Faxrax's arguments from Reason is 
drawn from the condition and capacities of man, 

(i.) The condition of man, as a frail being, endued 
with " propensions," as Butler calls them, — ^liable to fall, 
because placed in a scene abounding in temptations 
which excite those propensions, — this, if not urged in 
extenuation of the "ungodliness and unrighteousness 
of men," is yet suggested as a plea in arrest of their 
eternal punishment 

For instance, Canon Farrar speaks of " the poor, frail, 
sinful soul,"* — ^and again, of "man with his judgment 
so weak, his passions so strong, his temptations so 
intense," ** — and yet again, of " the soul's transgressions 
of a few brief hours of struggling, tempted life, followed 
by biUions of miUenniums in scorching fire." « 

Now this one-sided representation of man's condition 

• P. 61. '> P. 68, note. « P. 113. 
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not only has a most unsatisfactory sound, since it seems 
to trace his misconduct to the dispensation of God, but 
is most inconclusive as an argument. For though, of 
course, it is true that it was God who placed us in this 
condition, and also true that it is not the most favour- 
able that might be imagined for the promotion of virtue, 
yet there was both a wise and beneficent reason for the 
dispensation. This becomes apparent the moment we 
once more call to mind that man's life is intended as a 
probation, and that he is ^*led," like Israel of old, 
" through a wilderness, to humble him and prove him, 
to know what is in his heart, whether he will keep 
the commandments of God, or no/' ^ We then see how 
the very difficulties of his position, the bad examples, 
the unholy influences, the allurements to evil, constitute 
his probation. 

Nor is there anything unjust, or even severe, in such 
a dispensation. This also will be apparent, if we bear 
in mind the two positions laid down by Bishop Butler : 
first, that " no more is laid upon men, in the way of 
duty, than they are well able to do;" for, however 
insufficient of themselves, help is promised and grace 
offered, — " grace sufficient " both " to will and to do," — 
grace to direct, support, and encourage, — grace to 
strengthen in conflict, and to make them more than 
conquerors in every struggle. That one word " ASK," — 
so grand in its simplicity, so sublime in the conscious- 

■r 

d Deut. viii. 2. 
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ness it evinces of all-sufficient resources, so absolutely 
universal in its invitation, — ought to silence, in the 
case of all whose ears it has ever reached, everything 
like a complaint on the ground of the untoward can- 
dition in which they conceive themselves to be placed. 
" If God be for them," — if He engage to help them, — 
" who," or what, " can be against them ? " ® 

The other all-important consideration urged by Butler 
is this, — that " every man will, at length, be dealt with 
in strict accordance with his actions, whether good or 
eviL" In judging of these, an exact account will be 
taken of the light he possessed, the opportunities he 
enjoyed. Guilt is estimated by responsibility : re- 
sponsibility varies with privilege. There are repeated 
intimations that the coming of Christ into the world 
marks a new point of departure as regards privHege; 
and, with reference to the vast majority of nominal 
Christians, at least, God may well be conceived to ask, 
"What more could I have done for them that I have 
not done ? " ' 

(ii) Nor does it supply any valid argument against 
eternal punishment, or suggest any "good hope" of 
eventual moral improvement, that Canon Farrar dis- 
covers, even in the reprobates of our race, such "rich 
capctcUies " for good, and such " infinite potentialities 
of virtue." 

Strange that he should not discover in these a righteous 

* Bom. YiiL 31. ^ Isa. v. 5. 
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aggravation of their doom. For whence came these 
endowments, and for what end were they conferred ? 
Does not their very bestowal prove that Gkxi is not " a 
hard or austere " Master, " reaping where He has not 
sown, and gathering where He has not strawed " ? ^^ Why 
then, when they had these "capacities" for knowing 
God, did they "not like to retain Him in their 
knowledge " ? ^ Why did they " hold the truth in un- 
righteousness " ? * Why was it that they could exhibit 
symptoms of tenderness for others, but not one spark of 
genuine love towards Him to whom they were indebted 
for every breath, and every good of every kind ? 

Strange, again, that the preacher should discover in 
these "capacities" ^ strong presumption in favour of 
progressive amelioration of character, beyond the grave, 
when they failed to secure it in this life ! For, if man's 
condition here is so untoward and adverse to virtue, it 
is surely worse, so far as the unpardoned are concerned, 
in the world to come. WheTvce then, I would ask, and 
Ivow is the improvement to originate in such a scene ? 
" Can the Ethiopian change his skin, or the leopard his 
spots ? " How then should they "do good, who have," all 
their lifetime, " been accustomed to do evil ? " ^ What 
will become of " the rich capacities and infinite poten- 
tialities of human virtue " iherey when " conscience " has 
been abeady "seared,"^ and "the Spirit" already 

% Matt zzv. 24. ^ Rom. i 28. ^ Rom. i. 18. 

J Jer. xiii. 23. ^l Tim. iv. 2. 
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"quenched?"^ "How shall the corrupt tree bring 
forth good fruit"™ there, where all gracious culture 
will for ever have ceased ? If all experience has 
taught, if the history of the first transgression has 
demonstrated, that sin begets sin by a necessary law, 
how, I ask, should it be otherwise there ? What is to 
beget moral improvement there ? Will it not be ac- 
cording to the operation of the same law that there, 
where the sentence of separation has cut off the un- 
holy from all holy influences, from all moral restraints, 
from all means of grace, " he that is unjust should be 
unjust still, and he which is filthy should be filthy 
still " ? 

Consider how significantly, as well as solemnly, *' the 
mystery of God is finished " ° in the closing chapters of 
the Apocalypse. After every symbolical "seal" has 
been opened, — ^when the last " trumpet " has sounded, 
the last " vial " been poured out, God closes " the words 
of" that marvellous "prophecy" by presenting us with 
a passing, but vivid, glimpse of the final destinies and 
actual condition of the two classes of character, beyond 
the grave. 

We have, first, " the dead, small and great, standing 
before God, and judged every man according to their 
worka"** Then it is added, "And whosoever was not 
found written in the book of life, was cast into the 
lake of fi/rer p 

i 1 TheBS. V. 19. m Matt vii 17. ^ Rev. x. 7. 

Eev. XX. 12. P Rev. xx. 16. 
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So likewise, in the next chapter, where the final 
dispensation seems to be ushered in with the proclama- 
tion, "Behold, I make all things new!'* emphasized 
with the declaration, " It is done," it is proclaimed, — 
"He that overcometh shall inherit all things;" but "the 
fearful and the unbelieving and the abominable .... 
shall have their "part in the lake which burneth with 
fire and hrvmstone, which is the second death!' ^ 

From that death Scripture presents us with no trace 
of a resurrection. How, then, should such a scene 
prove a school of virtue, or conduce to amelioration 
of character? 

^ Rev. xxi. 6, 7, 8. 



CHAPTER VIII. 

Strictures on Canon Farrar's Arguments from 

Reason, concluded. 

There is one more argument from Reason on which 
Canon Farrar and writers of the same school place 
great, and well nigh their greatest, reliance. It is, — 
The supposed remedial effect of punishment '* Does 
not seonian fire purify ? Is not that the obvious force 
of the figure ? Is not that the most familiar operation 
and eflfect of fire ? " 

In connection with this general subject, the preacher 
seems to me to make a two-fold mistake : — 

(i.) He unduly disparages the salutary efficacy of the 
fear of punishment 

(ii) He unduly magnifies the salutary efficacy of 
inflicted punishment. 

' (l) Notwithstanding all his passionate scorn, those 
of us who adhere to the plain teaching of God's Word 
retain the unswerving conviction that the fear of 
pmUdim^rU was implanted by God in the original 
'j^.. <xiii8titution of man ; and was designed and calculated 
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to operate — ^though not necessarily, nor, in all cases, 
effectually-as a deterrent from sin. 

It is to this that every threatening in Scripture 
appeals. 

Jesus Himself appealed to it, in those memorable 
words, *' I say unto you, my frieTida, Be not afraid of 
them that kill the body, and after that have no more 
that they can do. But I will forewarn you whom ye 
shall fear : Fear Him, which after He hath killed hath 
power to cast into hell; yea, I say unto you. Fear Him." * 

God appealed to it, first of all, when He said to the 
unfallen parents of mankind, " Ye shall not eat of the 
fruit of the tree which is in the midst of the garden, 
neither shall ye touch it, lest ye die!* ^ 

It is most important to lay to heart this fact, that 
when "God made man upright,"® " in His own image,"** 
and therefore finitely perfect. He planted this fear of 
punishment in his heart, and appealed to it as a motive 
to conduct and a deterrent from transgression. 

More than this. I can quite understand that this 
fear may be essential to the security of God's finite 
intelligences in other worlds, and that the everlasting 
punishment of Satan, and of wicked men, may have a 
salutary eflfect even upon them. I need not say that, 
in proportion as it does so act, it is a merciful provision. 

It operates, I firmly believe, in the way of restraint, 
and very powerfully, too, in countless instances in which 

" Luke xii 6. ^ Gen. iii. 3. « Ecd. vii. 29. ^ Gen, L 26. 
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it fails of complete efficacy. Multitudes who would 
never avow it, but would be indignant at the bare sus- 
picion of such superstition, are nevertheless influenced 
by this fear, and are, either consciously or uncon- 
sciously, deterred by it from running to those extremes 
in sin, and that "excess of riot," ® into which they would 
otherwise plunge. 

It is this same principle which, lies at the bottom of 
that " fear of death " which causes the great majority 
to be, " all their lifetime," more or less " subject to 
bondage." ' 

The greatest of uninspired poets, and the most con- 
summate master of human nature, was well aware of 
this, when he represented one who was meditating self- 
destruction as asking : — 

** For who would bear the whips and scorns of time, 
The oppressor's wrong, the praud man's contumely, — 
When he himself might his quietus make 
With a bare bodkin P . . . . 
But that the dread of something after death — 
The undiscovered country from whose bourne 
No traveller returns — puzzles the will, 
And makes us rather bear those ills we have 
Than fly to others that we know not of: 
Thus conscience does make cowards of us all." 

Hence it is preposterous to ask, What edifying use 
can the fear of hell subserve? Vain, too, are all 
those endless taunts about " the ghastly Gospel " which 
we preach. It is notorious that the holiest of God's 

«lPeteriY. 4. 'Heb. il 15. 
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servants^ and even martyrs at the stake, have been 
both deterred and quickened by His threatenings, as 
well as encouraged by His promises. Thus Bishop 
Hooper, when one of the Commissioners tendered a 
pardon to him upon condition of his recantation^ and 
prayed him to " consider that life is sweet and death is 
bitter," said, "True, but the death to come is more 
bitter, and the life to come is more sweet." 

Yet mark the arrogant and oflfensive style in which 
the author of these sermons misrepresents those who 
sound the trumpet of alarm, because they believe that 
"God is not a man that He should lie; neither the 
Son of man, that He should repent :" — ^ 

"Are we'* he asks, "to suppress a truth, because 
those think it dangerous who believe in no more 
potent motive for virtue and the love of God than a 
ghastly terror?"^ or, according ta another of his phrases, 
" the hideous incubus of atrocious conceptions ? " * 

Again : " Never was there a wilder and more 
monstrous delusion than that it " — i.e., the doctrine of 
endless torments — "is efficacious in deterring from 
sin." J 

He talks in like manner of " the base and feeble 
notion that virtue would be impossible without the 
horrors of an endless hell." ^ 

Again : " To preach " (who does T) " that it is not the 

K Num. xxiii. 19, »» p. 90. i p. 33. 

i P. xHx. k p. 54. 
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love of Christ, but the fear of hell, which constraineth 
us, — that is the soul-destroyiug error." ^ 

Yet again : " What was the sum of the teaching of 
our blessed Lord ? Was it ' Turn or burn ? ' or was it, 
'Come unto Me, and I will give you rest?* Was it 
hell fire that He preached to the rejoicing multitudes, 
as He sat among the lilies above the silver lake ? " ™ 
etc., etc. We answer most distinctly, It was. Not 
only this, not chiefly this, but nevertheless most 
plainly and emphatically this. For thus He preached 
on that very occasion: "Agree with thine adversary 
quickly, .... lest thou be cast into prison. Verily I 
say unto thee. Thou shalt by no means come out thence, 
till thou hast paid the uttermost farthing." ° 

Again : " If thy right eye offend thee, pluck it out, 
and cast it from thee : for it is profitable for thee that 
one of thy members should perish, and not that thy 
whole body should be cast into hell" So in the fol- 
lowing verse. ^ 

Again: "Wide is the gate, and broad is the way, 
which leadeth unto destruction, and many there be 
which go in thereat." p 

Again: "Every tree that bringeth not forth good 
fruit is hewn down, and cast into thef^re.'*^ 

All these passages, and they are not the only ones 
that might be cited, occur in that same well-known 

1 P. 121. m P. 121. T^ Matt. V. 25, 26. <> Matt. v. 29. 
P Matt. vii. 13. <i Matt. vii. 19. 
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sermon preached by Jesus " as He sat among the lilies 
above the silver lake." 

So earnest was the loving Saviour in His appeals to 
that /ear of punishment, which is only another term for 
the instinct of self-preservation, than which there is no 
stronger implanted in our nature ! 

(ii.) Canon Farrar, as it appears to me, commits a 
further mistake by exaggerating the salutary efficacy 
of inflicted punishment. Indeed, it is on this supposed 
remedial and purifying efficacy that his "Eternal 
Hope " is more immediately based. " -Ionian fire " is 
to efiFect that, beyond the grave, which the grace of 
Christ, the love of Christ, the doctrine of Christ, the 
example of Christ, and the power of the Holy Ghost 
failed to accomplish here ! 

The preacher's definition of this remedial fire is un- 
fortunately somewhat inappropriate to such a result. 
In one place he says, " The Gehenna of fire is a polluted 
heart ; " ' in another, he represents it as " remorse and 
shame." ^ It is hard to see what purifying virtue there 
can be in either the one or the other. 

The significance of the figure, on which so much 
stress is laid, is utterly inconclusive as an argument. 
Indeed, it is at once a pure assumption, and a misap- 
plication of the figure, to ascribe such an operation to 
it, in such a connection. 

The action of fire is manifold, and varies according 

' P. 125. 8 p. 123. 
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to the nature of the substance to which it is applied. 
Thus, whilst it melts wax, and hardens clay, and purifies 
gold, it consumes dross, and devours stubble, and tor- 
tures sentient flesh. 

When it is employed in a figurative sense, every 
sound principle of interpretation requires that its true 
significance should be determined by the spirit and 
scope of the general subject in hand, or of the particular 
passage in which it occurs. In minatory passages 
denouncing God's judgments upon the wicked, there 
ought not to be the shadow of a doubt as to " the mind 
of the Spirit" in the adoption of the figure. Thus 
when it is said, — " For, behold, the day cometh, that 
shall bum as an oven ; and all the proud, yea, and all 
that do wickedly, shall be stubble : and the day that 
cometh shall burn them up, saith the Lord of hosts, 
that it shall leave them neither root nor branch ; " * — or 
again: "As the fire devoureth the stubble, and the 
flame consumeth the chaflf, so their root shall be as 
rottenness ; " " — or again : " He shall be tormented with 
fire and brimstone;"^ — it seems nothing short of a 
gross wresting of Scripture, and a perversion of all 
language, to construe such expressions as involving a 
virtual promise of infinite amelioration. 

But if this be indeed the case, — if the "fiery indigna- 
tion " ^ denounced against the wicked after death be 
designed to consume, not to purify, — Canon Farrar's 



hi. 
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"Eternal Hope" is for ever shipwrecked, and he is 
both deceived himself, and is awfully deceiving others ! 

Persistently ignoring, however, the all-important dis- 
tinction between a day of grace and a day of wrath, — 
between Probation and Retribution, — he appeals to the 
Scriptural representations of the benefits of affliction, 
and of the remedial efficacy of Divine chastisements. 

Thus he says, "God Himself tells us that 'He 
afflicteth not willingly, but for our profit, that we may 
be partakers of His holiness ; ' but could it be ' for our 
profit ' to be tortured for ever in a hopeless hell ? " ^ 

We are very far from wishing to question the bene- 
ficial effects of sanctified affliction ; only we insist that, 
in order for it to work in sinners any real, abiding 
reformation, there is an absolute necessity for God's 
gracious Spirit to work with and by it. But separated 
as they will for ever be from God's presence and 
favour, by the sentence of the great day, there is no 
prospect or possibility of any such merciful influence 
being vouchsafed to the lost hereafter. This consid- 
eration, again, is fatal to the preachers theory of 
"Eternal Hope," and proves it to be built upon the 
sand. 

Facts, moreover, and experience are no less conclusive 
against the efficacy of bare punishment to correct and 
reform. 

The case of Israel is well known. How continually 

» P. 97. 
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had a long-sufFering God to complain that He had 
"corrected them," but they had "refused to receive 
correction " ! ^ 

The instance of Pharaoh, on the contrary, supplies 
a striking and typical example of the tendency of 
unsanctified punishment, however awful, to harden 
the sinner in his rebellion. 

Very observable too, and instructive, is the illustra- 
tion furnished by the notices in Eev. xvi. 9—11, which 
describe the result of the outpouring of the fourth and 
fifth vials. In the one case, it is said, " And men were 
scorched with great heat, and blasphemed the name of 
God, which hath power over these plagues : and they 
repented not to give Him glory." In the other, we 
read, "And they gnawed their tongues for pain, and 
blasphemed the God of heaven because of their pains 
and their sores, and repented not of their deeds." 

If from inspired teachings we turn to actual obser- 
vation, we shall, in like manner, find much to make us 
question the salutary eflFect of punishment, however 
severe, when not accompanied by other agencies and 
other influences. Restrain, it may: reform, as I believe, 
never. It may, as Bishop Hopkins observes, "beget 
slavish fear, with its invariable concomitants of despair 
and hatred," but can never beget love. 

The testimony of governors and chaplains of gaols, 
prior to recent improvements in prison discipline, was 

y Jer. V. 3 ; vii. 28. 
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uniformly to the eflfect that young criminals left their 
place of confinement not only more advanced in pro- 
fligacy, but more hardened in character than when 
their punishment began. 

Nor could there, I imagine, be much question in any 
mind as to the effect of bare punishment in such a case 
as this : — Take a hundred convicts, condemned to im- 
prisonment for life: let them have nothing but "the 
bread of affliction to eat," nothing but " the water of 
affliction to drink ; " let them be scourged and tortured 
to the utmost verge of physical endurance; yet let them 
be indiscriminately associated, with no chaplain, no 
books, no divine service, no Sabbath, no recognition of 
God whatsoever, no authorized hope of pardon, no 
possibility of escape. How long would it be before 
that prison presented the spectacle of a hell upon 
earth? The Parliamentary Blue Book on Norfolk 
Island actually revealed the nearest approach to such 
a scene that could be imagined. 

In a word, we believe that God has a twofold method 
of purification: — 

(i.) Gracious : by His holy Spirit, working either by 
His Word or His providence. 

(ii.) Judicial : by separation, sifting the chaff from 
the wheat, and " casting it into the furnace of fire." * 

* Matt xiii. 42. 



CHAPTER IX. 

Strictures on Canon Farrar's Arguments from 

Scripture. 

It now remains to investigate the inspired authorities 
on both sides. 

In his general remarks on the testimony of Scripture, 
Canon Farrar observes, — *' I would gladly show," — i.e., 
if I had time, — ^''that there is no real Scriptural 
authority for the popular view, and a vast mass of 
Scriptural evidence against it." * 

In confirmation of this assertion, he says, " Countless 
passages of Scripture, from Genesis to Revelation, speak 
of a love and a mercy and a triumph of long-suffering 
over oflfended justice." ^ We fully admit the position ; 
but our one persistent answer to his citation of all 
those precious texts which tell of the goodness and 
mercy of God is, that when applied to the case of such 
as have died in sin, they are misapplied. The stroke of 
death, having put an end to the probation of sinners, 
will have put an end to all part and lot in the procla- 
mations of mercy, and in the invitations, promises, and 
hopes of the Gospel. 

* P. xxxvii. ^ p. xxvi. 
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And yet, beyond these general testimonies to the 
goodness and love of God, there is singularly little left 
of even the semblance of Scriptural foundation for the 
theory urged in these sermons. 

It is true that the preacher appends an Excursus, 
entitled, "The Voice of Scripture respecting Eternal 
Hope." It consists of some introductory " observations," 
followed by a Catena^ or series of texts and references. * 

These texts illustrate and establish a variety of im- 
portant truths, which we most cordially receive and 
embrace. 

They bear witness, e.g., to the vMlingness of God to 
pardon all, to restore all, to save all. 

They affirm that the Lamb of God has atoned for all, 
has redeemed all, has reconciled all. 

They assert that the Son of God is made Lord of all, 
exercises dominion over all, and will eventually bring 
all into subjection. 

But it is hard to discover how such testimonies, any 
or all of them, disprove the doctrine of eternal punish- 
riient for such as have lived and died the enemies of 
God, spurning His redeeming love, and rejecting His 
proflfered salvation, or warrant " Eternal Hope " of their 
reformation and eventual salvation. 

One of the author's introductory observations, aflFord- 
ing an illustration of his conciliatory style, is thus 
worded : — 

c P. 219. 
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"Now will honest, serious, and competent readers 
weigh the plain literal meaning of the texts which 
follow, — the number of which might easily be trebled, 
— and in weighing them with an earnest and prayerful 
desire to get rid of traditional bias and attain to truth, 
will they also do as follows ? . . . ^ 

" Be shamed into a little humility — a little doubt as 
to their own absolute infallibility on all religious 
subjects — a little sense of their possible ignorance or 
invincible prejudice — a little abstinence from cheap 
anathemas and contemptible calumnies — a little avoid- 
ance of such base weapons of controversy as the asser- 
tion that those who hold such views as I here have 
advocated, are repeating the devil's whisper, 'Thou 
shalt not surely die,' — by not losing sight of the fact 
that (1) these views have been held in substance, not 
only (as I have said) by great teachers and holy saints, 
but also by whole Churches; and (2) that they are 
theoretically involved in practices so universal and so 
primitive as prayers for the dead." * 

None but the unwary and inconsiderate will be 
imposed upon by such authority as Canon Farrar here 
parades, since in reality it does but amount to this : — 
that because divers ancient theologians and Churches 
were betrayed into heresy and superstition, we are to 
take heed how we impugn their fancies, or question 
their fables. 

P 214. e p. 215. 
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Out of some half-hundred texts and references ad- 
duced in the Catena, there is but one ' which has any 
direct or distinct reference to future punishment : there 
are not half-a-dozen which have any legitimate bearing 
whatsoever upon the question. 

Precluded by a regard to appropriate limits from an 
examination of each several passage, I would fain ofifer 
^ few comments upon one principal group or class. I 
select it as supplying abundant proof of an inconsistency 
in interpretation, which seems to show, either that the 
author has, after all, no fixed or clearly defined views 
on the subject; or else that, notwithstanding a great 
show of fearlessness, he has not the courage of his own 
opinions. 

The passages to which I refer are such as the 
following : — 

John iii. 17 : " God sent not His Son into the world 
to condemn the world; but that the world through 
Him TTiight be saved'* 

John iii. 35 : " The Father loveth the Son, and hath 
given all thirigs into His hand." (c. iv. 42 ; and 1 
John iv. 14 : " The Saviour of the universe") 

Rom. v. 18: "As by the offence of one judgment 
came upon all men to condemnation ; even so by the 
righteousness of One the free gift came upon all men 
unto justification of life.'* 

' It is Luke xii. 48 : " He that knew nob his Lord's will and 
did commit things worthy of stripes, shall he beaten with few 
stripes." On this I have commented elsewhere. 
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Titus li. 11. "Not as in English version; but, 'For 
the grace of God hath appeared, which is saving, to 
all men (fi atoTripio^; irdatv avOpdyrroi^)! " 

Now it must be borne in mind that Canon Farrar 
insists on a literal interpretation of the Catena. It 
follows, therefore, that he must understand these and 
kindred passages as affirming the eventual salvation of 
" all men," — of '* the world," — nay, of " the universe." 

Accordingly, he quotes, and by quoting endorses, 
such dicta as the following: "If all things without 
exception shall be subjected to Christ, then death, the 
second death as well as the first death, will be finally 
swallowed up in victory." ^ 

Again : " Every numher of destroyed sinners 

must, through the all-working, all-redeeming love of 
God, which never ceaseth, come at last to know that 
they had lost, and have found again, such a God of 
love as this'' ^ 

Now, I confess I know not what is Universalism, if 
this be not. And, indeed, it is perfectly clear that the 
author clings to the doctrine, whilst repudiating the 
name. Thus he says, " If the decision be made to turn 
solely on the literal meaning of Scripture " — (it is he 
who in this very Excursus has insisted on such inter- 
pretation), — ^" I have no hesitation whatever in declaring 
my strong conviction that the universalist and annihilist 
theories have far more evidence of this sort for them 

« Dr. Chauncy : p. 222, note. ^ William Law : p. 221, note. 
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than the popular view. It may be asked, Why, then, am 
I unable to adopt the universalist opinion ? The answer 
is simple. It is because one or two passages — though 
far more than their due significance seems to have 
been attributed to them — seem to make it unwise to 
speak dogmatically on a matter which God haa not 
clearly revealed." * 

Having gone thus far in one direction, he, again and 
again, uses language of a very different kind, and 
seems to limit both the number of the saved, — and the 
character and extent of the salvation. 

Thus, although he has, throughout, argued " eternal 
hope " for all, from Christ's universal redemption, he ad- 
mits, in two brief lines on the very last page of the volume, 
that "it is, indeed, true that universal redemption 
does not necessarily imply universal salvation" But 
he goes further than this in his repudiation of univer- 
salism, for he says, — " I dare not lay down any dogma 
of universalism ; partly because it is not clearly revealed 
to us, and partly because it is impossible for us to 
estimate the hardening effect of obstinate persistence 
in evil, and the power of the human will to resist the 
law and reject the love of God!' ^ 

Never were truer words spoken; never any more 
utterly subversive of the author's whole theory. How 
any can be brought to give a moment's heed to a 
teacher so inconsistent with himself is indeed a marvel 
of marvels ? 

i P. 225. J p. xvi. 
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But I said further, that he limits the character and 
extent of that very salvation of which he holds out the 
hope to impenitent sinners, even after death. 

Thus, in the course of his comments on Matt. xxvi. 
24, " It had been good for that man if he had not been 
born," he says : " It is most erroneously supposed that 
those who believe in the possible restoration of many 
of the lost imply that they will ultimately be admitted 
into perfect bliss. They hold no such view. Tbe 
poena damni, — the loss and partial loss of all that 
* might have been,' — may continue long after the 
' X>(Bna sensils' has ended. A man's sin may be 
ultimately forgiven him ; he may even attain to a 
certain degree of peace ; and yet, while the memory of 
his sin remains, he may be the first to acquiesce in the 
sorrowful decisioji that it had been well for him if he 
had not been born, A cessation of agonizing remorse 
is not the same thing as perfect peace, nor are the 
alleviations of deserved punishment identical with the 
beatific vision." ^ 

It does move one to the very centre to hear " the 
salvation of God " reduced to such " beggarly elements " 
as these, to such a half-and-half salvation as this ! 
And just see the utter absurdity, theologically speaking, 
of such a representation. The preacher has maintained, 
throughout his discourses, that lost sinners, after death, 
will be " redeemed " and " forgiven ; " " taught to love 

^ P. xxxix. 



I 



ARGUMENTS FROM SCRIPTURE. 79 

good and to hate evil;" "purified by seonian fire, made 
by God as the fine gold unto Himself/* and " changed 
from sinners unto saints." Now, one would have sup- 
posed that the merest tyro in Bible theology must 
know that the sanctification of sinners, such as he 
affirms, necessarily implies their regeneration and jus- 
tification. But, " if bom of God," they are the children 
of God ; " and if children, then heirs ; heirs of God and 
joint heirs with Christ ; " ^ for " whom He justifies, 
them He also glorifies." ™ 

Such is the Gospel of the grace of God. Canon 
Farrar's Gospel teaches that a man may be "forgiven," 
and yet attain to only "a certain degree of peace." 
" Perfect peace," and " the beatific vision," may still be 
withheld, so that he may still continue to suffer the 
poena damni, and may still feel " that it had been well 
for him if he had not been born ! " If ever there was 
" another gospel," surely this is one. If ever there was 
a libel on the pardoning mercy of God, surely it has 
just been quoted from the volume before us. 

The Catena abounds in the strangest applications, 
including not a few perversions, of Scripture. 

The citation of Ps. cxxxix. 8, "If I make my bed in 
hell behold Thou art there** seems intended to suggest 
the argument that as the omnipresent God is neces- 
sarily present in hell, that fact negatives the popular 
view, and must convert hell into heaven. That this, at 

1 Rom. viii. 17. ^ Rom. viii. 30. 
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least, is the intent with which the text is quoted, I 
gather from the following lines, which are subjoined 
in a foot-note, by way of comment : — 

" What hell may be I know not : this I know, 
I cannot lose the presence of the Lord ; 
One arm, — humility, — takes hold upon 
His dear humanity ; the other, Love, 
Clasps His divinity, so where I go 
He goes ; and better fire- walled hell with Him, 
Than golden-gated Paradise without." 

But is this, I would ask, the language of one who is 
undergoing the pcena damni, and is obliged to acquiesce 
in the sorrowful decision that " it had been well for him 
if he had not been born " ? Strange, indeed, if it be ! 

It will scarcely be credited that texts like the fol- 
lowing should be adduced in opposition to the popular 
view of future punishment. 

Eev. xxi. 4: "And God shall wipe away all tears 
from their eyes; and there shall be no more death, 
neither sorrow, nor crying, neither shall there be any 
more pain." 

Rev. xxii. 3 : " And there shall be no more curse." 

The correctnesa of the references seems to suggest 
that the author had his Bible open before him. How, 
then, could he fail to observe that the seer of the 
Apocalypse was giving a description, not of hell, nor 
even of purgatory, but of that great city, the holy 
Jerusalem, which descendeth out of heaven from God ? ° 

» Kev. xxi. 10. 
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What, again, is to be thought of a divine who, for 
the purpose of establishing the redemption and restora- 
tion of all, can quote Rev. xx. 14, "And death and 
hell were cast into the lake of fire," and stop there, — 
when the very next verse reads, " And whosoever was 
not found written in the Book of Life was- cast into 
the lake of fire " ? 

But, besides those in the Catena, some of the texts 
which are adduced in the volume at large, almost 
suggest the idea that the author's "Eternal Hope" 
must be,argumentatively speaking,a very "forlorn hope." 

For instance, he repeatedly quotes Psalm eiii. 17: 
" The mercy of the Lord is from everlasting to ever- 
lasting," but omits to add, " upon them that fear Him, 
and keep His covenant, and remember His command- 
ments to do them." 

He has the hardihood to ask, " Why Is no account to 
be made of the fact that even the unmerciful debtor is 
only handed over to the tormentors, until the debt 
shall have been paid ? " ^ To most unprejudiced minds 
it would seem scarcely possible for language to suggest 
a more hopeless doom. Yet the preacher ventures to 
add, " Even if the payment of the debt be not possible 
to man, it is possible to God ! " ^ 

Elsewhere, he informs us that "Joshua opened a 
door of hope to Achan," and represents him as being 
" comforted by chastisement." ^ 

o P. xxxvii. P P. 87 note. <i Pp. 146. 147. 

Q 
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He reminds us of the " great multitude " who were 
seen in apocalyptic vision, " clothed with white robes 
and palms in their hands," but omits the account of 
them which follows : " These are they. . . . which have 
washed their robes and made them white in the blood 
of the Lamb," having also " come out of great tribula- 
tion : " ^ i.e., having confessed Christ, and suflfered with 
Christ, during their mortal life upon earth ! 

• 

He quotes the blessed assurance, "In my Father's 
house are many mansions." ^ Yes : but for whom ? 
The words were spoken for the comfort of those of 
whom their Lord could sav to that Father, "I have 
manifested Thy name unto the men which Thou gavest 
Me out of the world : Thine they were, and Thou 
gavest them Me ; and they have kept Thy word'' * 

Yet once more, the preacher does not scruple to 
speak on this wise : " If we still yearn for any answer 
about the future, we may find it, perhaps, in the 
glorious words of Isaiah: *Fear not; for I am with 
thee ; I will bring thy seed from the east, and gather 
thee from the west ; I will say to the north. Give up ; 
and to the south. Keep not back ; bring my sons from 
far, and my daughters from the ends of the earth ! ' " ^ 

Obliged to resort to such proofs, can we wonder that 
the Canon should feel that he had no " clear and de- 
cisive " Scriptural evidence at command ? 

' Rev. vii. 14. « John xiv. 2. 

* John xvii. 6. ^ P. 92. 



CHAPTER X. 

Strictures on Canon Farrar's Objections to the 
Orthodox Arguments from Scripture. 

We have already seen that one of Canon Farrar's 
reckless assertions is this, — that "there is no real 
Scriptural authority for the popular view " * respecting 
the future punishment of the wicked. 

Seeing then, that what we allege as such authority 
is considerable in amount, express in terms, and varied 
in form, his eflforts are directed to prove that it is not 
" real authority," by objecting that it consists of — 

(i.) Mistranslated texts ; 

(ii.) Misinterpreted texts ; 

(iii.) Isolated texts. 

The following may serve as a specimen of his com- 
plaints as to — 

(i.) Mistranslated texts. 

" If this must be made simply and solely a matter 
of texts, — if, except as a dead anachronism, we mean 
nothing when we say * I believe in the Holy Ghost,' — 

» P. xxxvii 
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if we prefer our sleepy shibboleths and dead traditions 
to the living promise, ' I will dwell in them and walk 
in them/ — then, by all means, let the question be 
decided by texts alone." ^ 

[It may not be obvious to all, that the plain English 
of this inflated passage is just this : " If we will not 
suflfer so momentous a question to be decided by human 
reason and human feelings, but insist upon the supreme 
authority of God's Word written," etc., etc.] 

" I am quite content," he adds, " that texts should 
decide it. Only, first, you must go to the inspired 

original : not to the erroneous translation Now I 

ask Where would be these popular teachings about 

hell, .... if we calmly and deliberately, by substituting 
the true translations, erased from our English Bibles, 
as being inadequate, or erroneous, or disputed renderings, 
the three words, 'damnation,' 'hell,' and 'everlasting'? 
.... Being simply Taistranslations, they most unques- 
tionably will not stand unexplained in the revised 
version of the Bible, if the revisers have understood 
their duty." « 

We have not the slightest objection to a revision of 
our present English version. Quite the contrary. But 
we are fully persuaded that Canon Farrar will derive 
not the very slightest real gain for his view, by any 
rendering that such a body of scholars are likely to 
adopt of the three words in question. 

»>P. 76. « P. 76-78. 
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(1) It is absolutely certain that in both classical and 
New Testament Greek, Kpiai^ and Kplfia are often used 
in the sense of KardKpKri^ and Kardxpifia, This being the 
case, we are perfectly content to substitute " condemna- 
tion " for " damnation," wherever the latter word occurs 
in our present translation. The severity of the sentence 
and the nature of the punishment are not, in the 
very slightest degree, aflfected by such a variation in the 
terms. To ** damn " and to " condemn," in the language 
of Divine threatenings against the wicked, alike mean 
to sentence to punishment The nature, — the degree, 
— and the duration of the punishment depend, as in 
every other case, upon the provisions of the law and 
the decision of the judge. 

(2) Without entering into any critical disquisition 
upon the term yievva, translated "hell," it seems 
sufficient to remark that the word is evidently em- 
ployed by our Lord (Matt. v. 22) to signify the extremest 
punishment inflicted by the highest Jewish tribunal. 
And He would teach us, by this strong figurative 
expression, that a sin which is lightly accounted of 
amongst men, is, in the view of God, so malignant in 
its nature, as to render the oflfender obnoxious to the 
extremest ^punishment in the world to come. Provided 
that this be the sense conveyed, it matters little what 
is the term employed as a rendering of the original 
word, whether " hell," or " Gehenna," or whatsoever else. 

(3) As for the word ala)vio^, — not being sure that I 
quite understand what is Canon Farrar's interpretation 
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of his own translations of it, — I will let him speak for 
himself: — 

"The word ald>vio^, sometimes translated 'everlasting/ 
is simply the word which, in its iirsb sense, means 
agelong, or ceonian ; and which is in the Bible itself 
applied to things which have utterly and long since 
passed away; and is in its second sen^e something 
'spiritual,' — something above and beyond time, as 
when the knowledge of God is said to be eternal life. 
So that when with your futile billions you foist into 
this word aldvio^; the fiction of endless time, you do 
but give the lie to the mighty oath of that great angel, 
who set one foot upon the sea, and one upon the land, 
and with hand uplifted to heaven, sware by Him who 
liveth for ever and ever that 'Time should be no more/ " *^ 

So far as I am able to gather from the above extract 

d Pp. 78, 79. 

This is just a specimen of that unseemly arrogance in which 
the author does not scruple to indulge, even in the pulpit. 
Acquiescing, himself, in a mistranslation of xpovos (Bey. x. 6), 
which most scholars would repudiate, he does not scruple, on 
the strength of that mistranslation, to charge us with ** giving 
the lie," etc., etc. 

It would appear, indeed, as though his attention had been 
subsequently directed to the fact that his exegesis admitted of 
a question ; for he says in a foot note, " This has been inter- 
preted to mean *that no further deloAf should intervene.' It 
may possibly be so, but . . . the rendering of the English version 
famishes a very true and noble sense, the possibility of which 
is by no means disproved." But, though reluctantly obliged 
to admit an alternative rendering, he still retains the offensive 
charge, without qualification. 
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what is the drift of Canon Farrar's criticism, he inclines 
to adhere to that which he calls " the second sense " of 
the word, and to understand by " aeonian " " something 
spiritual;" at all events to eliminate, if possible, the 
notion of duration, much more of endless duration. 

Yet it appears to me that a single text is conclusive 
against him, — ^viz., 2 Cor. iv. 18: "The things which 
are seen are temporal ; but the things which are not 
seen are eternal." Here the evident antithesis of 
aioDvia to irpoaKaipa seems to show that both the one 
and the other relate to duration; the antithesis con- 
sisting in this, — that the duration, in the latter case, is 
for a season ; in the former, never ending. 

Unwilling as I am to linger on a point of verbal 
criticism, yet, as the author attaches so much import- 
ance to his own correction of our English version, it 
may be well to apprise the uninitiated that there are 
authorities, certainly not inferior to his own, which 
are directly opposed to him. 

For example : Liddell and Scott, whose '* Lexicon " 
has been in very general use for more than a quarter of 
a century, translate auovio^ by " eternal." 

Bishop Wordsworth, whose classical scholarship, 
whose patristic learning, whose extensive theological 
reading, will be generally acknowledged, thus com- 
ments on the clause, " These shall go away into ever- 
lasting fire : " — ^ 

"aldvcop, everlasting. The same word is used by 

® Matthew xxv. 46. 
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our future Judge to describe the duration of heavenly 
joys and of hell torments. C£ Rev. xx. 10, Dan. xii. 2, 
where the word aiwvLo^ is used twice in the LXX. as it 
is here by our Lord." 

The whole note, together with the important quotation 
from Bishop Pearson, is well worthy of consideration. 

As for the threadbare and specious criticism that the 
word rendered " everlasting " is used of multitudes of 
objects which have "utterly and long since passed 
away," I answer that aidovio^ is repeatedly employed in 
Scripture to indicate duration which continues as long 
as the object of which it is predicated, or of which it 
forms a part, exists. If the object is temporary, then 
the eternity predicated of it is only what Bishop Pearson 
calls "a modificated eternity." Thus, "everlasting 
hills," are hills that endure " as long as ever the earth 
or the world endureth." " An everlasting covenant," is 
a covenant that lasts as long as the dispensation of 
which it is a part remains in force. " An everlasting 
priesthood," is one which continues as long as "the 
service of God," of which it is the prominent feature, 
is maintained. " Everlasting doors," endure as long as 
the fabric, actual or ideal, endures. 

In like manner, applied to persons or things in 
the world to come, auovLo^; denotes duration commen- 
surate with the existence of the objects to which it is 
referred. Thus "everlasting life," is life that will 
endure as long as the soul endures. An " everlasting 
kingdom" will abide as long as "the King eternal/* 
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" the everlasting God " Himself, abideth. And in like 
manner *' everlasting punishment," "everlasting de- 
struction," "everlasting fire," will endure as long as 
the victim on whom they are inflicted continues to 
exist. 

On the whole, therefore, I venture to express a hope 
that, undeterred by Canon Farrar's dictation, the present 
revisers of our English version will spare us the inflic- 
tion of having to read "aeonian life," "seonian hope," 
"aeonian consolation," "aeonian covenant," "aeonian 
Gospel," and "aeonian God." 

(ii.) Another of the Canon's objections to our Scrip- 
tural authorities is, that they consist of texts wrongly 
interpretedj and that principally because literally inter- 
preted. Of this offence, it seems that the venerable 
Fathers of the Reformed Church were guilty. "The 
Reformers," he observes,' "mostly held to the old 
Augustinian conceptions. . . . Abandoning the doctrine 
of the infallibility of the Church, they took refug-e in 
the infallibility of Scripture," — no bad refuge either, — 
"and, as is so often the case, this was extended into 
the infallibility of the letter that killeth." 

Such as sympathize with those holy and learned 
divines in their recognition of "the infallibility of 
Scripture," and their adherence to " the letter " where 
adherence was possible, are branded as "those who 
pretend to dignify with the name of Scriptural argu- 

f Pp. 170, 171. 
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ment the ' ever-widening spirals ' of dim and attenuated 
inferences out of 'the narrow aperture of single 
texts.'" (!) « 

In any protest against the literal interpretation of 
figurative expressions, we are entirely at one with the 
preacher. Nevertheless, I repeat, it behoves us to take 
good heed that we do not yield to the temptation of 
going too far in the opposite direction. We are bound, 
I conceive, to insist that the term " everlasting punish- 
ment," which is given as the literal equivalent for 
" everlasting fire " in the same passage, cannot be in- 
tended to convey a meaning one jot less forcible than 
this : vizv, a punishment as agonizing and as hopeless, 
as that which would be inflicted by the never-ceasing 
application of material fire to the natural body. 

Nay, more, I am prepared to advance a step further, 
and to avow my own solemn conviction, that the 
wicked will be doomed to endure extreme and never- 
ending suflferings of body, as well as of souL I do not 
pretend to define the nature of those suflferings, seeing 
that we know not the nature of the bodies with which 
they will be clothed at the resurrection. Analogy, how- 
ever, renders it probable that they will be sentient 
bodies ; and repeated testimonies of Scripture distfhctly 
intimate that they will be visited with the severest 
agonies. 

In connection with these testimonies, which the Cation 

«P. 52. 
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most unjustifiably limits to " two or three scattered texts 
in the synoptic Gospels" ^ I observe a very suspicious 
disposition in him, and some other writers of this school, 
to compare one inspired evangelist with another; one 
apostle with another; and to speak of one as greater 
than another ; as though they would suggest that^ how- 
ever explicit the teaching of the one might be, the 
authority of the other, when convenient, would control, 
if not overrule it. The words italicised above aflford 
an example in point. They are followed, shortly after, 
by these : — 

" Now turn from the first three Gospels to the fourth^ 
and what do we find ? Passages not a few which bear 
on the gospel of hope; not one, so far as I can see, 
which gives any sanction whatever to the notion of 
endless torments." 

Again: "Now turn to the Epistles of the three greatest 
Apostles. Do we find the popular doctrine in them ? " ** 

I do not contend that one apostle was not greater 
than another in gifts or in gr<ices; but I do in^st 
that the canonical writings of the least were equally 
inspired with those of the greatest ; nor could I repose 
any confidence in a theologian who instituted such 
irreverent and mischievous comparisons. 

But surely, one consideration ought to weigh with 
any thoughtful and candid mind. The words referred 
to, though recorded " only in the synoptic Gospels,'^ are 

h P. xlii. i P. xliii. 
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recorded as spoken by the Son of God, And, as Canon 
Farrar well knows, and in earlier days well pointed 
out, by far the most express declarations on the subject 
of future punishment, — the severest denunciations of 
wrath, — ^the most awful revelations, and the most vivid 
descriptions of the hopeless miseries, nay torments, in 
store for the ungodly, — are found, not in the law, but in 
the Gospel,and proceeded from the lips of Incarnate Love. 

Thus it is the tender and gracious Saviour who says, 
" Fear not them which kill the body, but are not able 
to kill the soul : but rather fear Him which is able to 
destroy both soul and body in hell." ^ 

And again : " If thy right hand offend thee, cut it 
off, and cast it from thee : for it is profitable for thee 
that one of thy members should perish, and not that 
thy whole body should be cast into hell." ^ 

But, not to linger on this point, I would merely ask, 
Does it not seem " a righteous thing " that, as body and 
soul have been partners in sin here, they should, sup- 
posing that sin to be unpardoned, share in its punish- 
ment hereafter ? And in fact, I would ask. Would it 
be possible that they should not ? 

(iii.) No less vehement is the Canon's outcry against 
'* isolated texts." 

Thus he exclaims: "I protest against this ignorant 
tyranny of isolated texts, which has ever been the curse 
of Christian truth, the glory of narrow intellects, and 

k Matt. X. 28. I Matt. v. 30. 
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the cause of the worst errors of the worst days of the 
corrupted Church." ^ 

I, in turn, protest against " a master in Israel " who 
can speak on this wise : " Texts may be quoted which 
give primd facie plausibility to such modes of teaching. 

Yet the light of love which God Himself has kindled 

in us recoils from them." " 

And still more oflfensively elsewhere : — ^ 

" I care but little in any controversy for the stress 
laid on one or two isolated and dubious texts out of the 

sacred literature of fifteen hundred years They 

may, — ^as the Prophets and the Apostles and our blessed 
Lord Himself distinctly intimated, — they may reflect 
the ignorance of a dark age, or the fragment of an 
imperfect revelation ; they may be a bare concession to 
imperfection, or a low stepping-stone to progress. What 
the Bible teaches as a whole, — what the Bibles also 
teach as a whole (for History, and Conscience, and 
Nature, and Experience, — these too are sacred books), — 
that, and that only is, is the immutable law of God." 

This seems to me dangerous in the extreme. Human 
sentiment and human liberalism, the Bible of Nature and 
the Bible of Experience, are to control and neutralize 
the plainest statements of " God's Word written ! " 

But, with regard to his objection to " isolated texts," 
I neither admit the truth of it, nor do I see the force 
of it. Is it just to characterize passages like Mark ix. 
43—49, 2 Thess. i. 6—10, Heb. x. 28—32, as mere 

m P. 75. ^ P. 73. P. 20a. 
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*" isolated texts " ? Yet, even if it were so, does the 
author wish to imply that the truths of religion cannot 
be reliably gathered from separate and detached testi- 
monies of God's Word? In that case, what would 
become of some of the most cardinal doctrines of our 
most holy faith, — e.g., that of the Trinity ? 

As a provision against the inconvenient directness of 
the "isolated texts" which he complains of, he advances 
and urges " the unifjring principles of Scripture," ^ 
" the general tone of Scripture," ^ " the glorious unity 
of Revelation," ^ " the broad outlines of Scripture," * etc., 
eta Thus he says we must '*take into account the 
grand principles which dominate through Scripture, no 
less than its isolated expressions ; " * and again, " Those 
texts are alien to . the broad unifying principles of 
Scripture." "" 

These phrases, being interpreted, mean that, seeing 
there are very many passages which testify to the 
goodness, love, and mercy of God; therefore texts 
which speak of the execution of His vengeance, the 
awaking of His " whole displeasure," the outpouring of 
the vials of His wrath, are to be virtually set aside as 
" alien " to the former ! 

We, on the other hand, being fully assured that there 
is no real contradiction between the two classes of 
revealed truth, are prepared to yield our unfeigned 
assent to both. 

P P. 74. <i P. 93. >• p. 76. 

• P. 76. t P. 54. « P. 74. 



CHAPTER XI. 

Scriptural Authorities for the Orthodox View. 

It is time that we should proceed to weigh some of 
those testimonies from God's Word, which, notwith- 
standing Canon Farrar's dictum to the contrary, amount, 
in our judgment, to a "clear and decisive revelation on 
the final condition of those who have died in sin." • 

I begin by referring to a few which distinctly imply 
a season of probation, followed by one of retribution. 

The season of probation is called " the day of visita- 
tion," ^ " the day of salvation." « 

It is the day of God's "goodness and forbearance and 
longsuflfering," ^ during which He seeks to lead " sinners 
to repentance," ® — during which He endeavours to " hire 
labourers into His vineyard," ' — during which He issues 
repeated invitations to "both bad and good" to be 
guests at the royal marriage-feast of His Son, ^ — during 
which the Good Shepherd perseveres in His eflforts " to 
seek and to save that which was lost," ^ and to " gather " 
the wandering, the outcast, and endangered " together, 

» P. 86. b 1 Pet. ii. 12. 2 Cor. vi. 2. 

^ Rom. ii. 4. ^ Matt. ix. 13. ^ Matt. xx. 1. 

K Matt, xxil 2—14. ^ Luke xix. 10. 
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even as a hen gathereth her chickens under her 
wings. ' 

It is " the accepted time *' ^ for sinners to " seek the 
Lord/' ^ to " return " to their God, ^ to " flee from the 
wrath to come," ™ to " redeem the time," ^ to trade with 
their Master's talents,^ to "work" in their Father's 
" vineyard," ^ to " work out their salvation," ^ to work 
" while it is called to-day." ^ 

During this time, God, who is " not willing that any 
should perish," ^ but " will have all men to be saved," * 
endures " with much long-suflfering the vessels of wrath 
fitted to destruction."^* Too often His patience is 
slighted and abused, and He has to renew the com- 
plaint : " All the day long I have stretched forth my 
hands unto a disobedient and gainsaying people." ^ 

Like every other day, however^ the day of probation 
has its close. Then " the night " ^ of death " cometh," 
when probation ends ; "and after this the judgment,"* 
when retribution begins. Then is the time when the 
stewards must "give account of their stewardship," ^ 
and the servants of their "talents;"^ when "the tares" 
will be separated from " the wheat," * and " the goats " 
from " the sheep." ^ 

i Matt, xxiii. 37. J 2 Cor. vi. 2. ^ Isa. Iv. 6. 

1 Isa. Iv. 7. »» Matt. iii. 7. "^ Eph. v. 16. 

Matt. XXV. 14. P Matt. xxi. 28. "^ PbU, il 12. 

' Heb. iii. 13. « 2 Pet. iu. 9. * 1 Tim. il 4. 

^ Rom. ix. 22. ▼ Rom. x. 21. ^ JcAn ix. 4. 

* Heb. ix. 27. y Luke xvi. 2. ■ Matt. xxv. 19. 
» Matt. xiii. 30. ^ Matt. xxv. 32. 
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We are more immediately concerned with the des- 
tinies of the wicked after death. Let us, then, mark 
the testimony of Scripture as to their prospects with 
reference to the resurrection, — the judgment, — and the 
issues of the judgment. 

The resurrection: — ^''The hour is coming in the which 
all that are in the graves . . . shall come forth ; they 
that have done good," — i.e,, during their mortal life, — 
^' unto the resurrection of life ; and they that have done 
evil, unto the resurrection of damnation*' ^ These last 
will " awake to shame and everlasting contempt." ^ 

The judgment: — the ungodly are said to be "reserved 
unto the day of judgment to be punished"^ To them, 
that day is spoken of as " the day of wrath and revela- 
tion of the righteous judgment of God,"' "the day of 
judgment and perdition of ungodly men." ^ 

The Judge is represented as inflexible and inexorable. 
He "will by no means clear the guilty."^ His "name 
is Jealous."^ He is the "God to whom vengeance 
belongeth:"^ nay. He claims a monopoly of vindictive 
.authority, saying, " Vengeance is Mine" ^ Whilst the 
servants of the Lord will "find mercy in that day,"^ 
.the wicked will have "judgment without mercy" ™ 

^^ ^^ ^^ ^^ 

The sentence that will then be pronounced is already 

c John V. 28, 29. d Dan. xiL 2. « 2 Pet. il 9. 

^ Rom. ii. 5. 8 2 Pet iii. 7. ^ Ex. xxxiv. 7. 

* Ex. xxxiv. 14. J Ps. xciv. 1. ^ Rom. xii. 19. 

1 2 Tim. i. 18. ™ James iL 13. 

n 
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recorded : " Depart from Me, ye that work iniquity ; " ^ 
" Depart from Me, ye cursed." ^ 

It includes not only separation from God, but ex- 
posure to the wrath of God : "Unto them that do not 
obey the truth, but obey unrighteousness," He will 
render, at the day of judgment " indignation and wrathy 
tribulation and anguish." p 

It is "wrath to the uttermost;" for "they shall 
drink of the wine of the wrath of God, which is poured 
out without mixture, into the cup of His indignation." ^ 
« « « « 

It is inevitable. "Ye serpents, ye generation of 
vipers, how can ye escape the damnation (judgment or 
condemnation) of hell " ? '* 

Of false teachers it is said, their "judgment now of a 
long time linger eth not, and their damnation slumbereth 
not." « 

" Much more shall not we escape, if we turn away 
from Him that speaketh from heaven." * 

* * * * 

The punishment is agonizing. It is ''fire,'' — "the 
furnace of fire," "the vengeance of eternal fire," — " 
" prepared for the devil and his angels ; " ^ and evidently 
designed to fulfil the same purpose of " punishment '^ 
for both. 

a Matt. vii. 23. <> Matt. xxv. 41. p Rom. ii. 8, 9. 

q Rev. xiv. 10. ' Matt xxiii. 33. » 2 l»eter ii. 3. 

t Heb. xu. 25. ^ Jude 7. ▼ Matt. xxv. 4L 
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That the unclean spirits did not anticipate it as 
*' remedial fire/' is evident from the significant question 
which betrays their "fearful looking for of judgment :" 
" Art Thou come to torment us before the time ? " ^ 

We remember that the unforgiving servant was " de- 
livered to the tormentors ; " ^ and that the rich man's 
agonizing cry was, *' I am tormented in this flame." ^ 

So, in the Apocalypse, the judgment denounced upon 
"him that receiveth the mark of the beast is," "He 
shall be tormented with fire and brimstone." ^ Occa- 
sionally the figure is varied, as in Luke xii. 47 : " That 
servant, which knew his lord's will, and prepared not 
himself, neither did according to his will, shall be 
beaten wilh many stripes" * 

« « « « 

It is degrading. They " fall into th^ condemnation 

^ Matt. viii. 29. » Matt. xviiL 34. ^ Luke xvi. 24. ^ Rev. xiv. 10. 

* In connection with the words which follow this text, " But 
he that knew not, and did commit things worthy of stripes, 
shall be beaten with few stripes," Canon Farrar asks, " How can 
'few stripes ' be reconciled with any view of endless agonies ? " 
It seems to me that the expression does not necessarily signify 
a punishment which is absolutely but only relatively light ; and 
tlubt our Lord Himself supplies the best possible illustration of 
His own meaning, when He says of Capernaum (Matthew xi. 24), 
" It shall be more tolerable for the land of Sodom in the day of 
judgment than for thee." Capernaum, that is, should " be beaten 
with many stripes ; " Sodom, with comparatively " few." But 
does it follow that the punishment of the latter wOl be Ught at 
the last day ? The Holy Spirit teaches us a different lesson, 
telling us ( Jude 7) that the cities of the plain " are set forth 
for an example, suffering the vengeance of eternal fireJ* 
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of the devil : " ^ " they " rise to shame and everlasting 
contempts ^ "Behold, I come as a thief. Blessed is 
he that watcheth, and keepeth his garments, lest he 
walk naked, and they see his shame!' ^ 

Ht * * * 

The sentence, moreover, i^ final, and the punishment 
capital; for it is " death " ® and " corruption ; " " perdi- 
tion " and" destruction." 

"Those mine enemies," says the nobleman of the 
parable, ..." bring hither, and slay them before me." ^ 

In like manner "the lord of the servant," who is 
violent and abusive, a glutton and a drunkard, "will 
come . . . and cut him in sunder, and will appoint him 
his portion with the unbelievers." ^ 

"If any man defile the temple of God, him shall 
God destroy!'^ 

" Many walk . . . whose end is destruction!' ^ 

"When they shall say. Peace and safety; then 



^ 1 Tim. iii. 6. c Dan. xii. 2. d Rev. xvi 16. 

« This " death " is not deprivation of existence, or extinction 
of being, — ^bnt that " second death " (so called to distinguish it 
from the first, or natural death) from which there is no resur- 
rection, and which is, once and again, described as being " the 
lake which burneth with fire and brimstone." (Eev. xx. 14; 
xxi. 8.) The same remark applies to " destruction," when used 
of the future doom of the wicked. This will be apparent 
f roni a comparison of Mark i. 24 : — " Art Thou come to destroy 
us P " — with Matt. viii. 29 : " Art Thou come to torrnent us P " 

f Luke xix. 27. 8 Luke xii '46. ^ 1 Cor. iii, 17. 

i PhiL iii 18, 19. 
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sudden destruction cometh upon them, as travail upon 
a woman with child." ^ 

" Foolish and hurtful lusts " are said to " drown men 
in destruction and perdition.*^ ^ 

" Every tree which bringeth not forth good fruit is 
heum down, and cast into the fire "^ 

" Let it alone this year also, till I shall dig about it, 
and dung it : and if it bear fruit, well " — (this symbolizes 
the season of probation) : " and if not, then after that 
thou shalt cut it down " ™ — (this represents the hour of 
retribution). 

The wicked are described as " vessels of wrath fitted 
to destruction.'' ^ 

" Fear Him which is able to destroy both body and 
soul in hell." ^ 

" They shall utterly perish in their own corruption." p 

" Behold, ye despisers, and wonder, and perish" ^ 

" Every soul which will not hear that prophet shall 
be destroyed" ^ 

"Shall the weak brother perish for whom Christ 

died ? " « 

« « « « 

The penalty will be eternal. The "destruction" 
is spoken of as " everlasting destruction : " the " con- 
tempt " is " everlasting contempt ; " the " fire " is 

J 1 Thess. V. 3. . ^^ 1 Tim. ^i. 9. ^ Matt, iil 10. 

m Luke xiii. 8, 9. ^ Rom. ix. 22. <> Matt. x. 28. 

P 2 Peter ii. 12. q Acts xiiL 41. ' Acts iii. 23. 

« 1 Cor. viii. H. 
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everlasting fire," — "the vengeance of etevTial fire;"* — 
in a word, the punishment is " everlastiTig punishment" 

" He that believeth not the Son shall not see life ; 
but the wrath of Ood abideth on him** " There are 
few more awful passages in the entire volume of 
Scripture than this, which occurs, be it observed, not 
in a " synoptic Gospel," but in that of St. John. 

Of the unforgiving servant it is said, " And his lord 
was wroth, and delivered him to the tormentors, tUl he 
should pay all that was due unto him.** ^ 

Those who will not sacrifice the offending member in 
this life, will " be cast into hell, into the fire that Tiever 
shall be quenched: where their worm dieth not, and 
the fire is not quenched." ^ 

" The smoke of their torment ascendeth up for ever 
and ever : and they have no rest day nor night** ^ 

To them " the mist " and " blackness of darkness is 

reserved /or ever.** ^ 

* * * * 

Yet again, it is hopeless, remediless punishment 

" The door " will be " shut*' ^ 

'' He, that being often reproved hardeneth his neck, 
shall suddenly be destroyed, and that without remedy,** * 

Instead of " enduring willing agonies," in that " place 
of torment," we read of "weeping and wailing and 
gnashing of teeth.** ^ 

t Jude 7. ^ John iii. 36. ▼ Matt, xviii. 34. 

^ Mark ix. 45, 46. ^ Rev. xiv. II. y 2 Pet. ii. 17 ; Jude 13. 

* Matt. XXV. 10. a Prov. xxix. I. ^ Matt. viii. 12 ; xiii. 42. 
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There is tio hope of escape; for ''how shall we escape 
if we neglect so great salvation ? " ^ 

" They shall not escape." ^ 

" If the righteous scarcely be saved, where shall the 
ungodly and the sinner appear ? " ® 

" It had been good for that man if he had not been 
bom." ' 

"They which would pass from hence" (ie., from 
^' Abraham's bosom ") " to you " (in the place of torment), 
^' cannot ; neither can they pass to us, that would come 
from thence." ^ 

There is no hope, — ^for "there remaineth nx) more 
sacrifice for sins." ^ 

There is no hope, — for there is " no place of repent- 
ance.'' * " The night " has come, " when no man can 
work." 3 

There is no hope, — for prayer, that never-failing 
refuge here, is unavailing and fruitless there; since 
the only Hearer of prayer has declared, "Then shall 
they call upon Me, but / will not answer" ^ And 
when Jesus has given the weighty admonition, " Strive 
to enter in at the strait gate," He adds, " for many, I 
fiay unto you, will seek to enter in, and shall not be 
able. When once the Master of the house is risen up, 
find hath shut to the door, and ye begin to stand 

•^ Heb. ii. 3. d 1 Thess. v. 3. « 1 Pet. iv. 18. 

f Matt. xxvi. 24. e Luke xvi. 26. ^ Heb. x. 26. 

» Heb. xii. 17. J John ix. 4. ^ Prov. i. 28. 
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without, and to knock at the door, saying, Lord, Lordr 
open unto us; and He shall answer and say unto- 
you, .... I know you not, .... depart from Me, all ye 
workers of iniquity." * 

^^ ^^ ^^ ^^ 

Once more : the victims will be an eooceedmg great 
number 

" The righteous Judge" ™ will render, at "the day of 
wrath," " indignation and wrath .... upon every soul 
of man that doeth evil." ° 

" Broad is the way which leadeth unto destniction,- 
and many there be that walk therein." ^ 

^' Many will say unto Me, in that day. Lord, Lord,, 
have we not prophesied in Thy name ? . . . . And then 
will I profess unto them, I never knew you." p 

*' Many walk, .... whose end is destruction." ^ 

""Many are called, but /etc; are chosen." ^ 

" We are chastened of the Lord, that we should not 
be condemned with the world" ^ 

^^ ^^ ^^ ^^ 

The proof-texts thus alleged seem to me fully to 
establish the commonly-received doctrine. They are 
neither few in number nor obscure in meaning. I 
venture to think that the bearing of most of themr 
upon the subject in hand is as direct as words could 

1 Luke xiii. 24—27. ^ 2 Tim. iv. 8. » Rom. il 5, 8, 9. 

o Matt, vii 13. p Matt, vii 22, 23. ^ PhiL iii. 18, 19. 

' Matt. xxii. 14. » 1 Cor. xi. 32. 
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make it. To my mind their cumulative force is over- 
whelming. And yet, as we have seen, Canon Farrar 
has the hardihood to affirm that "there is no real 
Scriptural authority for the popular view." 

Such a statement, however, may appear less mar- 
vellous, when it is observed with what skill the preacher 
practises to evade the plainest and strongest testimonies 
that make against his theory. 

Note, for instance, his comment on the text which has 
been more than once referred to, — viz., Matt. x. 28: 
"Fear Him which is able to destroy both soul and 
body in hell." 

" This passage," he says, " merely attributes to God a 
power which we know the Omnipotent must possess. 
He can destroy the soul, but it says not that He will." * 

Yet, unless we suppose that our Lord sought to 
awaken needless alarm in His disciples, or that He 
uttered a mere idle threat. He seems distinctly to teach 
that there is a " hell " for the body as well as the soul ; 
and His statement, in such a connection, of the ability 
of God to destroy both, implies His purpose to do it, 
should the sin against which He would warn His 
hearers be committed. " Faithfulness to Me," He seems 
to say, " may incur the destruction of the body, at the 
hands of man, here : unfaithfulness will incur the 
destruction of soul and body, from the hand of God^ 
hereafter." 

tp. xL 
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Take another example (Matt. xxvi. 24) : " Woe unto 
that man by whom the Son of man is betrayed ! it had 
been good for that man if he had net been born." On 
this the following comment is found in the preface to 
the volume : " " How infinitely milder is this form of 
speech than any which we could have expected, had 
the common view been true ! " 

But surely such a practised rhetorician as Canon 
Farrar cannot be unacquainted with the emphasizing 
and intensifying force of a meiosis. To ordinary minds, 
accustomed to common-sense views of things, the ex- 
pression is one of the most awful that can be imagined, 
and strikingly akin to the thrilling clause, " Judas by 
transgression fell, that he might go to his own place" ^ 

Again, the preacher asks, " Why is no account to be 
made of the fact that even the unmerciful debtor is 
only handed over to the tormentors until the debt 
shall have been paid ? " "^ This, in like manner, though 
apparently subdued in form, is to most readers equiva- 
lent to a sentence of never-ending and hopeless im- 
prisonment. Its force, however, is evaded by the 
following ingenious suggestion : " Even if the payment 
of the debt be not possible to man it is possible to 
God."^(!) But why did not Canon Farrar adhere to 
the precise words of the Divine speaker, which sirenot, 
*' until the debt shall have been paid ; " but, " till he 

« P. xxxviii. ^ Acts i. 25. "^ P. xxxvii. 

X P. 87, note. 
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fihould pay all that was due " ? ^ So, in the kindred 
passage in the sermon on the Mount : " Thou shalt by 
no means come out thence till thou hast paid the 
uttennost farthing." * 

Probably the passage which would be most frequently 
adduced in support of the orthodox view is Matt. xxv. 
41 — 46, containing the description of the sinner's " Dies 
Irae," and his awful doom. I am not sure whether this 
is the portion, or whether it is the parable of the rich 
man and Lazarus, to which Canon Farrar refers when 
he speaks with characteristic and feverish warmth of 
our "utterly untenable forcing of the metaphoric 
language of a misinterpreted parable into frightful and 
intolerable doctrine." * At all events, he blunts, as far 
as may be, the edge of this fearfully solemn revelation, 
by insisting that the punishment denounced is not 
vindictive, but disciplinary. " The substantive KoXaa-cf;" 
he observes, "is a word which, in its sole proper 
meaning has reference to the correction and bettering 
of him that endures. Archbishop Trench does indeed 
remark, that * it would be a very serious error to 
transfer this distinction (of KoXaai^; and rcfuopla) to the 
words as employed in the New Testament.'^ Why 
should it be a serious error to refrain from reading 
into a word a sense which it does not possess? 
According to Aristotle, " koKcutl^; is corrective ; rcfiaypla 

y Matt, xviii 34. ^ Matt. v. 26. » P. lu. 

b <« New Test. Synonyms," p. 30. 
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alone is vindictive : koKclo-l^ has in view the improve^ 
ment of the offender; TCfuopia the satisfaction of the 
inflictor," etc., etc. ^ 

Notwithstanding this specious and apparently au- 
thoritative criticism, — o, favourite one with writers of 
this school, — I venture to think that the Archbishop 
" knew what he said, and whereof he aflfirmed ; " and 
that the Canon has fallen into the " very serious error '"^ 
against which he was so wisely warned. For certain it 
is that the inspired Apostle, when writing on this same 
subject, asks,' " Of how much sorer punishment, suppose 
ye, shall he be thought worthy," etc. ; the word which 
he employs being TLfiaypla, which is confessedly " vindic' 
tive," not " corrective " punishment. 

c P. 200. 



CHAPTEE XII. 

"The Conclusion of the Whole Matter." 

EccLES. xii. 13. 

Different minds will always be impressed aiid in- 
fluenced by dififerent arguments. To my own mind, no 
consideration in connection with the subject of our 
investigation has ever had more weight than this. 
Supposing that it had been the known design of God 
to convey to our finite apprehensions the notion that 
the retribution for sin unrepented of, here, would be 
punishment extreme, agonizing, never-ending, remedi- 
less, hereafter, — it is hard to conceive how He could 
have employed language more express, more emphatic, 
more varied, than has been quoted above. 

Now, I would speak with the utmost reverence when 
seeking to interpret the purposes of the Most High; 
but still it does seem pertinent to ask. Must He not 
have foreseen that ninety-nine out of a hundred un- 
sophisticated minds would necessarily take that to be 
the meaning of His revelations on this most momentous 
.subject ? If, then, such an interpretation were aa \i.tW!^ 
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erroneous, — as detrimental to the character of God, — 
and as injurious to His honour, — as Canon Farrar 
insists, can we conceive that such a stumbling-block 
would have been put in the way of the simple ? 

" Of the things which we have spoken this is the 
sum." The whole controversy appears to resolve itself 
into two simple questions, — 

I. Does the probation of man close at death ? 

II. Does the revealed character of God forbid the 
idea of everlasting punishment ? 

To the former question, Canon Farrar would answer,. 
No. It would be only the strictest epitome of his view 
to say that he believes in a post mortem Probation, ta 
take place during an intermediate Purgatory, — and to 
be effected thereby. It follows, therefore, that the- 
sentence of the last judgment will be determined, not 
by the sinner's character, at death, but by the final 
development of an entirely new character, formed by 
the effectual working, of " seonian fire," after death. 

To the latter question, the preacher returns a most 
emphatic and defiant Yes; accounting it "blasphemy 
against a God of love " to maintain the contrary. Ac- 
cording to him, God is so necessarily good, so unalterably 
merciful, that it can never be too late to repent, to seek 
His face, or to obtain salvation. 

By the determination, then, of these two questions,. 
Canon Farrar's " Eternal Hope " stands or falls. 
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If there is no supplemental probation after death, 
there will obviously be no scope for the formation of a 
new character: punishment cannot be corrective, nor 
" seonian fire remedial." 

On the other hand, if the character of God affords 
no antecedent presumption that the punishment of the 
wicked may not be eternal, then we have simply to 
ascertain what are His actual disposition and revealed 
will, with regard to His impenitent " adversaries." 

I. Reason alone may suffice to teach us that any such 
supplemental probation for man, after death, must be a 
name, a notion, a dream, — and nothing more ; inasmuch 
as, when once the soul is separated from the body, it 
would not be the probation of the whole man. This 
single consideration is, to my mind, fatal to the whole 
theory of " Eternal Hope." 

II. As regards the revealed character of God, and 
its bearing upon the question of everlasting punishment, 
I am quite prepared to rest the issue of the controversy 
upon an unbiassed and unconstrained interpretation of 
three texts from Holy Writ; — and with these I will 
close my strictures. 

(i.) I will present the first, fi:om Proverbs i. 20 — 33, 
together with the comments of Bishop Butler, in order 
that the reader may form his own judgment as to the 
real views of that profound thinker on the subject 
under consideration. They will be found a.t ^\ife ^"^^s^- 
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elusion of his chapter entitled, " Of the Government of 
God by Punishment." * 

Having spoken at length of the natural punishments 
of imprudence, wilfulness and vice, as " things of every- 
day experience," etc., he adds : " They are so analogous 
to what religion teaches us concerning the future 
punishment of the wicked, so much of a piece with it, 
that both would naturally be expressed in the very 
same words and manner of description. In the book of 
Proverbs, for instance, Wisdom is introduced as fre- 
quenting the most public places of resort, and as re- 
jected when she oflFers herself as the natural appointed 
guide of human life. " How long," speaking to those 
who are passing through it," — i.e., in a state of proba- 
tion, — " how long, ye simple ones, will ye love folly ? " 
etc. 

"But upon being rejected, 'Because I have called, 
and ye refused ; I have stretched out my hand, and no 
man regarded ; ' — now comes the retribution, — " I also 
will laugh at your calamity; I will mock when your 
fear cometh ; when your fear cometh as desolation, 
and your destruction cometh as a whirlwind; when 
distress and anguish cometh upon you. Then shall 
they call upon me, but I will Twt answer ; they shall 
seek me early, but they shall not find me.'* 

"This passage," he continues, "every one sees, is 
poetical, and some parts of it are highly figurative ; but 

» B. I., c. ii 
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I 

their meaning is obvious. . . . And the whole passage 
is so equally applicable to what we experience in the 
present world concerning the consequences of men's 
actions, and to what religion teaches us is to he ex- 
pected in another, that it may be questioned which of 
the two was principally intended." 

" Indeed, when one has been recollecting the proper 
proofs of a future state of rewards and punishments, 
nothing methinks can give one so sensible an appre- 
hension of the latter, or representation of it to the 
mind, as observing that, after the many disregarded 
checks, admonitions and warnings, which people meet 
with in the ways of vice and folly and extravagance, — 
warnings from their very nature, from the examples of 
others, from the lesser inconveniences which they bring 
upon themselves, from the instructions of wise and 
virtuous men; after these have been long despised, 
scorned, ridiculed, — after the chief bad consequences, 
temporal consequences, of their follies, have been delayed 
for a great while, at length they break in irresistibly, 
like an armed force : repentaiice is too late to relieve, 
and can serve only to aggravate their distress ; the 
case is become desperate; and poverty and sickness, 
remorse and anguish, infamy and death, the effects of 
their own doings, overwhelm them, beyond possibility 
of remedy or escape!' .... 

" There are," he adds, " very many instances of mis- 
behavioiu: punished in the several ways, now mentioned, 
and very dreadful instances too, sufficient to show -^Vi^ 

1 
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the laws of the universe may admit ; and, if thoroughly 
considered, sufficient fully to answer all objections^ 
against the credibility of a future state of punish- 
ments ; from any imagination that the frailty of our 
nature and external temptations almost annihilate the 
guilt of human vices, as well as objections of another 
sort ; from necessity ; from suppositions that the will of 
an infinite Being cannot be contradicted ; or that He 
must be incapable of oflFence and provocation." 

Can there, I feel entitled to ask, after the Bishop's 
emphatic assertion of the strict analogy between 
present and future retribution for " misbehaviour," be 
any reasonable doubt as to what were his real opinions 
respecting the subject of the present controversy ? 

(ii.) The next passage I would submit, with a view 
to the determination of our two questions, is 2 Thess. i. 
6—11. 

"It is a righteous thing ivith God to recompense 
tribulation to them that trouble you .... when the 
Lord Jesus shall be revealed from heaven with His 
mighty angels, in flaming fire taking vengeance on 
them that know not God, and that obey not the Gospel 
of our Lord Jesus Christ : who shall be punished with 
everlasting destruction from the presence of .the Lord, 
and from the glory of His power." 

This passage sounds like the echo of the sublime 
revelation in Matthew xxv. Like that, it tells of the 
coming of Christ to judge the world. Like that, it 
teaches that the wicked will be sentenced to separation- 
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from God, the only source of light and life and joy ; for 
they will be banished " from the presence of the Lord^ 
and from the glory of His power." 

And what will be the nature of this punishment ? 
It will be at once distressing and fatal, for it is " tribu- 
lation " and " destruction!^ 

What is taught of its duration 1 It will be '' ever- 
lasting destruction." 

But will God permit it ? Will His character allow 
of it ? It will be God Himself that will " recompense 
the tribulation." It will be " the Lord Jesus " who will 
" take the vengeance." Nay, more than that, it will be 
the very nature and character of God that will engage 
and constrain Him thus to "recompense tribulation." 
He will do it because He is a just God, and because "it 
is a righteous thing with Him " to exercise righteous^ 
judgment. 

Once more. Why this severity ? What provokes this 
vengeance ? It will be the retribution for conduct in 
this life : for the persecution of Christ's disciples, and 
for disobedience to Christ's Gospel, during an earthly^ 
probation, 

(iii.) The last text I will adduce is the solemn pas-^ 
sage, Hebrews x. 26 — 31. 

" If we sin wilfully after that we have received the 
knowledge of the truth, there remaineth no more sacri- 
fice for sins, but a certain fearful looking for of judg- 
ment and fiery indignation, which shall devour the 
adversaries. He that despised Moses' law died without 
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'mercy under two or three witnesses : Of how much 
sorer punishment, suppose ye, shall he be thought 
worthy, who hath trodden under foot the Son of God, 
and hath counted the blood of the covenant, wherewith 
he was sanctified, an unholy thing, and hath done 
despite unto the Spirit of grace ? For we know Him 
that hath said. Vengeance helongeth unto Me, I will 
recompense, saith the Lord. And again, The Lord shall 
judge His people. It is a fearful thing to fall into the 
hands of the living God." 

Let us mark what is the bearing of this passage 
upon the two questions in which, as we have seen, the 
theory of Eternal Hope is capitally involved. 

What does it teach respecting the nature of future 
punishment ? Clearly, that it will be agonizing and 
remediless. It will be agonizing, — " fiery indignation " 
[or " fervour of fire " (Alford), — literally, " zeal of fire."] 

Will this be *' corrective, purifying, remedial fire " ? 
Nay: but ''devouring!* 

It will be remediless. There will be nx) mercy ; 
for the vengeance inflicted will be '* sorer " than " death 
without mercy." And there will be " no more sacrifice 
for sins," as the foundation for mercy. 

But will the nature and character of God allow of 
this ? Is it not " blasphemy against a God of love " to 
give utterance to such a thought ? Nay : for He tells 
us that it is He Himself who will thus " repay." He 
represents Himself not only as the just Judge, who 
*' will judge His people," righteously condemning those 
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who have ''sinned wilfully," but also as an Avenger^ 
who will execute the fierceness of His wrath upon them. 
He even appropriates this " vengeance " to Himself, as 
a prerogative of which He is jealous, saying ''Ven- 
geance is mme." 

The degree and intensity of the punishment will be 
greater than can be expressed. For presumptuous sins 
against Moses' law, the penalty inflicted was prescribed 
and defined. It was "death." But this will be so 
imutterably greater that it is left to the imagination to 
conceive : " Of how much sorer punishment suppose ye 
shall he be thought worthy ? " etc. 

The certainty of the punishment is inferred from the 
truth of God's Word. " We know Him that hath said." 
He will be found faithful to His threatenings. "Hath 
He said, and shall He not do it ? or hath He spoken, 
and shall He not make it good ? " 

The duration of the punishment is argued from the 
eternity of His being : He is " the living God." This, 
as Bishop Hopkins observes, " denotes the perpetuity 
and eternity of the vengeance.^ God for ever lives to 
inflict it. Sinners for ever live to endure it." For this 
very reason, " it is a fearful thing to fall into " His 
" hands," just because He is " the living God." 

It is said, " After all, the ' fiery indignation ' is not 
actual, but only metaphorical fire, — not real, scorching, 
burning flame, but only wrath and displeasure." I 

^ Sermon on "The dreadfulness of Grod's wrath against 
sinners." 
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answer, It is infinitely worse than material fire, — infi- 
nitely more real. It is spiritual ; nay, it is Spirit ; for 
^' God " Himself is that " consuming fire." « 

And /or what is this doom pronounced, — this venge- 
ance executed upon " poor frail creatures " ? For 
'' sinning wilfully ; " for " wavering in the profession of 
their faith;" in short, for insulting Father, Son, and 
Holy Ghost, by despising " so great salvation," and thus 
approving themselves as God's " adversaries " in this life, 
and during their earthly probation. 

After reading and pondering passages like the fore- 
going, is it not hard to conceive of a man of ordinary 
intelligence, much more of a grave divine, asserting 
that " there is no clear and decisive revelation on the 
final condition of those who have died in sin " ? 

And when a God of mercy is at such pains to impress 
His creatures with an awful and realizing sense of the 
everlasting and remediless punishment of sin, how fearful 
must be the responsibility of those who seek to muffle 
the roll of His thunders, or to deaden the sound of His 
warning trumpet ! 

True it is, that Canon Farrar is evidently sensitive 
as to the charge which, in my opinion, has been justly 
brought against him : viz., that his proclamation of 
^' Eternal Hope " is a virtual repetition of the Tempter's 
lying promise : " Ye shall not surely die." True it is, 
that he devotes an entire sermon, composed in his most 

c Heb. xii. 29. 
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vigorous style, to caution his hearers against a pre- 
sumptuous abuse of his "Gospel of hope." But he 
may be well assured that it is a vain eflfort. The 
mischief has been done, — and no amount of rhetorical 
•earnestness can ever undo it. It is as if the Dominican 
Tetzel, after diligently proclaiming his indulgences and 
filling his chest all the week, had preached ever so 
loudly and vehemently, on the following Sunday, against 
the abuse of those same letters of license. Men would 
be sure to receive what they " were inclined to," and 
reject what they "had no mind to." So it will ever 
be ; and I can quite conceive of the German Socialist, 
or the French Communist, or the English Secularist, 
saying, " Many thanks. Canon Farrar, for your fearless 
liberality and freedom from bigotry. Yours is just the 
Gospel for me. I have heard all you have to say on 
the other side about the certain punishment of sin, — 
about the " necessary law " which makes it " inevitable," 
— about the harvest of consequences, — about the ruin 
to health, the horrors of " delirium tremens," the pangs 
of remorse, "the agonies of seonian fire^" and "the 
Nemesis of fear." Nevertheless, on your own showing, 
^*the fire is" but "metaphorical and temporary," and it 
will make a saint of me at last. ' I am content to risk 
the intermediate penalties, and am resolved to "walk in 
the ways of" mine "heart, and in the sight of" mine 
" eyes." You have taught me to " think nobler thoughts 
of God," by banishing that fear of " everlasting fire,'* 
through which I had been " all " my " lifetime subject 
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to bondage." " I have banished it : I exult in my 
freedom, and I intend to use it." 

Many of us have read the thrilling story of the scene- 
enacted in a temporary theatre, in the south of France. 
The popular actor, whose performance was the great 
attraction of the eveniDg, had completed the first part 
of the play with all his wonted success. Whilst the 
audience were impatiently waiting for a renewal of the 
performance, he suddenly rushed forward, and in earnest 
and excited tones cried out, " Fire ! fire ! " Supposing 
this to be part of the entertainment, the people cried 
out, " Bravo ! bravo ! " and applauded him " to the echo."' 
The louder and more firequent his cries became, the 
more they clapped and cheered. At last, he once more 
shrieked out, " But there is fire," and hurried from the 
stage. The plaudits of the unbelieving audience still 
followed him, when the proprietor himself appeared,, 
trembling with agitation, and exclaimed, " Why would 
you not believe ? The theatre is on fire. See ! " And, 
as he drew back a. curtain, the fierce, devouring flames 
were suddenly disclosed to view. The scene which 
followed was one of despairing horror and wildest confu- 
sion. In the dreadful crush towards the door, many 
were killed and multitudes injured for life. 

Even so will it be with sinners at the day of judg- 
ment. If they will persist in hearkening unto men 
rather than unto God, — ^if they will disbelieve His 
loving, earnest warnings, and set at nought His exhor- 
tations to "flee from the wrath to come," — if they will 
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persuade themselves that a " hope " which they wish to 
be true will prove true at last, — they, too, will be un- 
deceived when it is too late, and have to own in the 
bitterness of their despair, " There is fire 1 And oh, it 
is, it is * everlasting fire ! ' " 

I close my irksome task, as reviewer of this most 
distressing volume, by expressing " my heart's desire and 
prayer," that none who are now entangled in the deadly 
error which it developes, may be permitted to continue 
in it, and to act upon it, lest they too should awake 
to the discovery, that, instead of having " an anchor for " 
their " soul, sure and stedfast," they have been trusting 
to an Unsafe Anchor ^ and should find, when it is too 
late, that their "Eternal Hope'' is d^ false hope. 
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NOTE I. 

DOCTRINE OF THE CHURCH CATECHISM AND OP THE COMMUNION 

OFFICE. 

Oanon Farrar avers that "neither the Jewish nor the 
Christian Church has ever been able, dogmatically, to sanc- 
tion " the popular view.* 

It is very possible that he may attach some arbitrary 
meaning to the word " dogmatically," but I am not aware 
of any accepted signification under which the Catechism of 
the Church of England may not fairly rank. In this authori- 
tative formulary, in which our children are instructed in " the 
principles of the doctrine of Christ," the young catechumen 
is taught to say, in explanation of one of the petitions of the 
Lord's Prayer, — 

" I pray that He will keep us from our ghostly 

enemy and from everlasting death.^^ 

So, too, when in due season the catechumens have become 
communicants, — after an earnest exhortation to self-exami- 
nation, they are addressed in the following terms of solemn 
warning : — 

" Repent you of your sins, or else come not to that holy 
table; lest, after the taking of that holy sacrament, the 

a P. 214. 
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devil enter into you, as he entered into Judas, and fill you 
full of all iniquities, and bring you to destritction, both of 
^ody and soul" 

These extracts, taken in connection with the quotations 
given in the first chapter of this volume, make it very hard 
to understand how Canon Farrar can imagine that his 
teaching is in harmony with the doctrine of the Church of 
•which he is an ordained minister. 



NOTE II. 

ON "the spirits in prison." 

In his third sermon, entitled, " Hell ; what it is not," Canon 
Farrar observes, " That the fate of man is not finally and 
irreversibly sealed at death, you yourselves, unwittingly 
perhaps, but none the less certainly admit, and declare, and 
confess, every time you repeat, in the Apostles' Creed, that 
Christ descended into hell. For the sole passage which 
proves that Article of the Creed is the passage in St. Peter, 
which tells us that * He went and preached to the spirits 
in prison ; which sometime were disobedient.' * St. Peter 
further tells you in so many words that Hhe Gospel was 
preached also to them that were dead ; ' ^ and if, as the 
Church in every age has held, (?) the fate of those dead 
dinners was not irrevcTcably fixed by death, then it must be 
clear and obvious to the meanest understanding that neither 
of necessity is ours." 

Here, as it seems to me, the preacher unwarrantably 
assumes two points. He takes for granted, first, that " the 
spirits in prison " were the spirits of such as had died in 
their sins, and had remained impenitent till Christ descended 
into hell, and " preached the Gospel " to them for their con- 

a 1 Pet. iii 19, 20. « ^l Pet. iv. ^. 
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version. Next, that the " prison " intended was Gehenna,, 
or the place of punishment. To both these assumptions I 
venture to demur. It seems to me far more probable^ 
that many of the antediluvians, though they had long 
been "disobedient," and resisted the Spirit of God when 
He strove with them by the preaching of Noah, yet, during 
those awful days and weeks of the descending flood, were 
brought to repentance, and led to cast themselves un- 
reservedly on the pardoning mercy of God. That the 
"prison" in which they were confined was not Gehenna, is 
conclusively argued from the revealed fact that our Lord 
did not go, during the interval between His death and His 
resurrection, to a place of torment, but to "Paradise."'' 
There, on the very day of His death, in His disembodied 
spirit, He introduced the spirit of the redeemed thief, His^ 
late fellow-sufferer on the cross, to the society of those an- 
tediluvians, who, like him, had been saved at " the eleventh 
hour," and even whilst they were " receiving the due reward 
of" their "deeds." It is conceivable that they may have^ 
died more or less under a cloud. At all events, the circum- 
stances of their death were such as would render the advent 
of Christ, and the preaching of the Gospel by Him, especially 
and unspeakably comforting. We may imagine Him to 
have taken for His text His own last pregnant words : " It ia 
finished." "Faith" would "come by hearing."'' Hence- 
forth, a brighter " light " would be " sown for " " them : their 
hope would become " the full assurance of hope," ' and with 
still more eager, because with more joyful anticipation than 
before, they would "wait for the adoption, to wit, the 
redemption of our body." * 

Of course, the great difl&culty, according to this interpre- 
tation, is the word 0v\aic7/, or ^^ prison" Though "scarcely 

® Luke xxiii. 43. ^ Rom. x. 17. ® Ps. xcvii. 11. 

fHeb. vi. 11. 8Rom. viii. 23. 
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saved," and snatched, as it were, like wrecks from over- 
whelming destruction, yet, if saved at all, how could they 
be represented as confined " in prison " 1 — and further, how 
<30uld that prison be identified with Paradise 1 

Adhering, in general, to the interpretation given by 
Bishop Horsley, in his sermon on 1 Peter iii. 18 — 20, and 
believing that he has suggested the true solution to the 
difficulty, I think that he might have entirely removed it, 
if he had advanced one step further. His explanation is as 
follows : — 

" The invisible mansion of departed spirits, though 
certainly not a place of penal confinement to the good, is 
nevertheless in some respects a prison. It is a place of 
seclusion from the external world, — a place of unfinished 
happiness, consisting in rest, security, and hope, more than 
enjoyment. It is a place where the souls of men never 
would have entered had not sin introduced death, and from 
which there is no exit by any natural means for those who 
once have entered As a place of confinement, there- 
fore, though not of punishment, it may well be called a 
prison. The original word however, in this text of the 
Apostle, imports not, of necessity, so much as this, but 
merely a place of safe keeping ; for so this passage might be 
rendered with great exactness : * He went and preached to 
the spirits in safe keeping.' And the invisible mansion of 
departed souls is to the righteous a place of safe keeping, 
whence they are preserved under the shadow of God's right 
hand," etc., etc. 

Here I have always regretted the apparent disposition to 
extenuate the true force of the word rendered " prison," by 
the substituting of " safe keeping." The temptation, for as 
such I regard it, is to be traced to the notion which is 
almost universally entertained, that the " prison " in question 
is " certainly not a place of penal confinement to the 
gopd." 



126 NOTES. 

I venture to think that this, if understood absolutely, i» 
a grave mistake, and would, with the utmost diffidence, 
invite candid and careful attention to the following con- 
siderations. 

Not only is death the penal "wages of sin," but the 
whole state of the dead, and all the circumstances connected 
with death, are, in their original conception, penal likewise. 
Hence the intermediate state is essentially penal. The divorce 
between soul and body, familiarized as we are with the 
phenomenon, is in itself altogether imnatural, monstrous,^ 
and eminently penal. It is so in all cases, and under all 
circumstances. I believe that it was so even in our LordV 
case. The descent into hell was a part, — ^the last and lowest 
stage, — of His humiliation. That He so regarded it, appears 
from His own prophetic language, quoted Acts ii. 27 : " Thou 
wilt not leave my soul in hell." If He had been left there,. 
He would have been left in a penal prison. 

I accept then, the literal force and honest interpretation 
of the word <pv\aKJy as a place of penal confinement ; and I 
discover a wise purpose in reminding us of what death and 
" hell " (or Hades) were, and must necessarily have been, 
apart from Christ. 

But whilst this is one view of the case, there is also- 
another and most blessed view. Death is unquestionably 
" the " penal " wages of sin." Yet Christ, by dying, plucked 
out its sting for believers ; nay, " abolished death," ^ so far 
as it is penal for them, and "destroyed him that had the 
power of death, that is, the devil," ^ so far as relates to the 
exercise of that power over them. In like manner, though 
the intermediate state is originally and ideally a " prison," 
a place of penal confinement, yet Christ, by submitting ta 
that humiliating experience, and descending into hell as our 
Surety, has lighted up that prison, rendering it "to as- 

h 2 Tim. i 10. i Heb. ii. 14. 
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many as the Father has given to Him," J the abode of rest, 
and peace, and glorious hope. 

I have no space to enter into the various speculative 
questions which still cluster round this unique and mysterious, 
but deeply interesting, revelation. Enough, I would hope, 
has been said to show that " the spirits in prison " were not 
the spirits of the impenitent dead : that they were not in a 
place of torment when Christ preached to them ; and that 
consequently, the Apostle's language affords no countenance 
to the notion of purification hy punishment. 



NOTE III. 
"are there few that be saved?"* 

This is the title of Canon Farrar's fourth sermon, and 
together with the first clause of our Lord's answer, which 
immediately follows, — " And He said unto them. Strive to- 
enter in at the strait gate, — " forms its text. 

The sermon opens thus : — 

"This passage gives us the very essence of our Lord*& 
teaching, respecting the present and the future." 

" Supposing that, as thousands of theologians have taught 
for thousands of years, the vast majority are in the next 
world for ever lost, would not our Lord have said so 1 Had 
the answer to the question been a plain ' Yes ! ' surely it 
would have been unkind to suppress it ! But what is the 

answer of Divine wisdom ? ... It is a refusal to answer 

It is a tacit rebuke of the very question. It is the pointing 
to a strait gate, and a narrow way, whereby alone we can 
enter into the kingdom of God. In this sad world it is but 

J John xvii. 2. ^ Luke xiii. 23, 24. 
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the few who find that way. .... But there is not one word 
here .... to tell us that all who walk in the broad road 
inevitably reach its fatal goal. And are we not * bound to 
consider the silences of Scripture no less than its utter- 
ances *V'^ 

The preacher, it will be observed, admits that " in this 
sad world it is but the few who find the way of life ; " but 
he evidently suggests that, in the world to come, — the world 
of retribution, — ^the world of " seonian fire," — ^the Purgatory 
on which his " Eternal Hope " is founded, — ^the case will be 
fjxr different. There it will no longer be the few but the 
many who find the way of life and salvation ! 

Yet what says " the Lord, the righteous Judge," in the 
very same verse, and in the very next words to the preacher's 
text? 

" For many, I say unto you, will seek to enter in, and 
shall not be able. When once the Master of the house is 
risen up, and hath shut to the doovy and ye begin to stand 
without, and to knock at the door, saying. Lord, Lord, open 
unto us ; and He shall answer and say unto you, I know 
you not whence ye are : ... . depart from Me, all ye workers 
of iniquity. There shall he weeping and gnashing of teeth, 
when ye shall see Abraham, and Isaac, and Jacob, and all 
the prophets, in the kingdom of God, and you yourselves 
thrust outy 

Is the preacher's interpretation of our Lord's " silence " 
to neutralize the force of a solemn, plain, and emphatic 
" utterance," such as the foregoing % 

Canon Farrar labours throughout his book to exhibit the 
orthodox doctrine in the most invidious light, and to expose 
those who maintain it as the " odium humani generis," for 
teaching that " an endless hell " and " an irreversible doom 
to endless tortures await the vast Toajority of mjankind" *' 

b Pp. 90-92. « P. xiv. 
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With the utmost force of plentiful superlatives, — with all 
the vehemence, now of poetry (he gives us a medley of eight ' 
extracts in this one sermon), now of rabid declamation, — 
apostrophes addressed to " comfortable bigots " and " pros- 
perous Pharisees," — scornful " flings " at " dogmatists " and 
"hard theologians," — ^he strives to represent the opinion, 
that vast multitudes of mankind, " dying," as he fully admits 
that they do, " in their sins," *^ will perish everlastingly, as 
being no less incredible than inhuman. 

I trust that I shall not be misunderstood when I say that 
this element of the numbers who are doomed to perish, 
because impenitent, has no proper place in the argument, 
and should have no weight whatever in the formation of our 
conclusion. It is indeed a most solemn consideration, in- 
tended and calculated to awaken the deepest awe and godly 
fear. Nevertheless, what is written, is written. "The 
Word of God standeth sure." 

Nor is it a mere matter of doctrine, but of fact. " If God 
spared not the angels that sinned," ® but cast down *' legions" 
-of that heavenly host from their " first estate," ^ — if " death 
hath passed upon all men for that all have sinned," ^ — if the 
Lord " brought in the flood upon the world of the ungodly," ^ 
— we ought surely to understand that the arm of vindictive 
justice is not shortened in its reach by the number of 
transgressors obnoxious to its stroke ; but that if we "follow 
a multitude to do evil,"^ that multitude affords no pre- 
sumption of impimity. 

In proof that the doctrine, however awful, is not incredible, 
I would commend to Canon Farrar's careful consideration 
the following words of one of the calmest and most profound 
thinkers that ever weighed such momentous questions, — one 

d John viii. 21. « 2 Peter ii. 4. ' Jude 6. 

« Rom. V. 12. ^ 2 Peter ii. 5. * Ex. xxiiL 2, 

K 
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of whom he himself says, "I have known the writings of 
Biitler for many years, and I entirely accept the cogency of 
his reasoning." ^ 

In the fifth chapter of the first part of his Analogy, the 
Bishop observes : — 

" That the present world does not actually become a state 
of moral discipline to many, even to the generality, — i,e,, that 
they do not improve or grow better in it, — cannot be urg6d 
as a proof that it was not intended for moral discipline by 
any who at all observe the analogy of nature. For of the 
numerous seeds of vegetables and bodies of animals, which 
are adapted and put in the way to improve to such a point or 
state of natural maturity and perfection, we do not see 
perhaps that one in a million actually does. For the 
gi-eatest part of them decay before they are improved to it, 
and appear to be absolutely destroyed. Yet no one, who 
does not deny all final causes, will deny that those seeds 
and bodies which do attain to that point of maturity and 
perfection, answer the end for which they were really 
designed by nature; and, therefore, that nature designed 
them for such perfection. 

"And I cannot forbear adding, though it is not to the 
present purpose, that the appearance of such an amazing 
waste in nature, with respect to these seeds and bodies, by 
foreign causes, is to us as unaccountable as — what is much 
more terrible — the present and future ruin of so many moral 
agents, hy themselves: i.e., by vice." 

It will be seen that Butler here goes out of his way to 
grapple with the very objection which Canon Farrar so 
vehemently urges ; moreover, that, whilst he recognizes the 
"terrible" fact of the ^^ future ruin of so many moral 
agents," he ascribes it wholly to " themselves." 

P. xliv. 
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NOTE IV. 

ON "the restitution op all things." 

Another passage, which is more than once referred to by 
Canon Farrar, is that in Acts iii. 20, 21 : "He shall send 
Jesus Christ, which before was preached unto you ; whom 
the heaven must receive until the times of the restitution 
of all things, which God hath spoken by the mouth of all 
His holy prophets since the world began." 

It would appear, from the words of this prophecy, that 
the blessed period referred to is immediately connected with 
the advent of Jesus Christ, and consequent thereupon. Some 
understand it of His premillennial advent and millennial 
reign. I rather incline to refer it to His final advent, " to 
judge both the quick and the dead," and the heavenly glory to 
follow. When God shall have completely " gathered together 
in one all things in Christ," * — when He shall have fully ac- 
complished the number of His elect, — ^when He shall have 
" put all things in subjection under the feet of Christ," ^ — 
when " the last enemy shall have been destroyed," *^ — when 
" everything that offendeth shall have been gathered out," ^ 
and " the devil," and " death and hell " all " cast into the 
lake of fire," ® — when " the Church of the first-born " ' shall 
stand forth before " the principalities and powers in heavenly 
places," *f as " a glorious Church, not having spot, or wrinkle, 
or any such thing," ^ — ^when, in fine, the Redeemer's media- 
torial work shall have been finished, and He shall have 
" delivered up " His mediatorial " kingdom to God, even the 
Father," ^ — then, I am disposed to think, then will be " the 
times of the restitution of all things." "The Son also 

a Eph. i 10. i> Heb. ii. 8. c 1 Cor. xv. 26. 

d Matt. xiii. 41. e ReV. xx. 10, 14. ^ Heb. xii 23. 

8 Eph. iii. 10. ^ Epb. v. 27. ^ 1 Cor. xv. 24. 
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Himself will be subject to Him that put all things under 
Him, and God will be all in alL" J 

Such, I incline to think, is a probable, or not improbable, 
view of what "the restitution of all things " is. But, whilst 
I would carefully abstain from dogmatizing on prophecies 
that are not fulfilled, I have a very decided conviction as to 
what " the restitution " is not. It is not, as many seem ta 
imagine, — the entire cessation and utter extinction of sin and 
all evil ; neither do I believe it to be any such modification 
of this theory as will eventually bring the lost into willing 
subjection to God's government, even though excluded from 
God's glory. 

Such views, I freely admit, are very captivating to the- 
imagination, very attractive to the feelings. It is easy ta 
urge plausible a priori arguments in favour of them. We 
may wish that it might be so, till we persuade ourselves that 
it mil be so. Nevertheless, I am fully persuaded that it is 
but — 

" The baseless fabric of a vision," 

and has no warrant of Scripture for its support. Those 
who insist so confidently on the figurative expression, that 
" all things will be put under the feet of Christ^^ as teaching 
that He will subdue all evil by changing it into good, so 
that eventually it will cease to be, seem to forget what is the 
true meaning of the figure, as illustrated by the first actual 
example of its occurrence (Joshua x. 24). We there read, — 
"And it came to pass, when they brought out those 
* five ' kings " (that had been leagued against Gibeon) " unto 
Joshua, that Joshua called for all the men of Israel, and 
said unto the captain of the men of war which were with' 
him. Come near, put your feet upon the neck of these kings. 
And they came near, and put their feet upon the necks of 
them." 

J I Cor. XV. 28. 
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Now mark what ensues. This "shame and contempt" 
are followed by " swift destruction " and capital punishment. 
For thus it is written : " And afterward Joshua slew them, 
and 5wo^'them, and hanged them on five trees." . . . etc. 

There could, I take it, be no more exact type of the 
manner in which our Divine Joshua will deal at last with 
the enemies of His Church and kingdom. 

As I read God's Word, the final victory over sin is a victory 
of justice and of penal wrath. My Bible closes with a vision 
of Satan, unchanged in character to the very last, " going 
out to deceive the nations;" ^ and then, togetker with his 
victims, " the fearful, and unbelieving, and the abominable, 
.... cast into the lake of fire and brimstone" ^ In a word, 
I believe, — ^because God's Word teaches me to believe, — in 
the perpetuity of evil. But, on the same sure warrant, I also 
believe in the ultimate overthrow, the crushing defeat, the 
everlasting punishment, of the powers of darkness, and of all 
beings, in all worlds, who will not " confess that Jesus Christ 
is Lord, to the glory of God the Father." " 

^ Rev. XX. 8. 1 Rev. xx. 10 ; xxi. 8. "^ PhiL ii. 11. 
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edition. Cloth boards, 2s. 6d. ; antique binding, 3s. Fifth and cheaper 
edition. x8mo, cloth limp, is. gd. 

YESI OE NO! 

or, God's Oflfer of Salvation. Gen. xxiv. 58. Uniform with " Oiurselves." 
Third edition. Extra binding, 3s. xSmo, cloth limp, cheap edition, is. gd. 

YOU I WHAT YOU AEE, AND WHAT YOU MAY BE. 

Sketched from the History of the Gadarene. Uniform with " Ourselves." 
Second edition. Square, is. 

THE EIOH MAN AND LAZAEUS. 

A Practical Exposition. Uniform with "Ourselves." Second edition. 
Square x8mOj cloth boards, is. 6d. ; extra binding, ss. 

LEAVES. 

A Packet containing Fifty Large Type Tracts of four pages each, for general 
distribution, 6d. 

Uniform Series of Large Type Books, Limp cloth. Each Sixpence. 

Christ the Saviour, — Christ the The Good Physician. 

Judge. Think I 

Earnest words, New and Old. Wisdom : Her Cry. 

Gathered Leaves. Wisdom : Who has it? 

God's Way of Salvation. Words for the Anxious. 
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SOEIPTUEAL MAEKS OF A TEUE BELIEYEE. 

By the Rev. F. A. C. Lillingston, M.A., Vicar of Broxboume, and late 
Archdeacon of Yass. z8mo, extra cloth, 2S. 6d. 

THE UNSAFE ANOHOE; 

Or, " Eternal Hope " a False Hope. Beine Strictures on Canon Farnu's 
Westminster Abbey Sermons. By C. F. Childe, M .A., Rector^of Holbrook, 
Suffolk; formerly Principal of the Church Missionary College, Islington. 
Crown 8vo, 140pp., extra cloth, 3s. 

THE THEEE HEAYENS. 

The First Heaven, or World of Air. The Second Heaven, or World of Stars. 
The Third Heaven, or Heaven of Heavens. By the Rev. Josiah Crampton, 
M.A., Author of ''The Lunar World." Large post 8vo. With numerous 
full-page and smaller Illustrations. 9s. 

THE EOLL-OALL OF FAITH ; 

or, the Heroes of Hebrew Story. By the Rev. Charles D. Bell, M.A., Rector 
of Cheltenham, and Hon. Canon of Carlisle. Crown Svo, 5s. 

THE FOEGIYENESS OF SINS; 

or, God Reconciled in Christ. By the Very Rev. Henry Law, M.A., Dean 
of Gloucester. Crown Svo, 3s. 6d. 

MOENING BIBLE EEADINGS. 

Compiled^ by W. Edwards, Esq., H.M. Ben. Civ. Ser. Retired. With 
Introduction by the Rev. Canon Ryle, M.A. Crown Svo, cloth extra, 5s. 

THE EELIGION OF EEDEMPTION; 

or, the Doctrine of Man's Ruin and Christ's Salvation, Defined and Defended. 
A Contribution to the Preliminaries of Christian Apology. By R. W. 
Monsell, B.A., late Pastor of the Free Chtm:h of Neufchatel, Switzerland. 
Second edition, i voL, Svo, X2S. 

SUN-GLINTS IN THE WILDEENESS. 

Our Lord's Temptation, and other subjects. By the Rev. Hugh Macmillan, 
LL.D. Crown Svo, 4s. 6d. 

THE NATUEE AND EYIDENOE OF EEGENEEATION. 

By the Rev. George Townshend Fox, M.A. With a Preface by the Rev. 
Octavius Winslow, D.D. Limp cloth, red edges, is. gd. ; extra cloUi, bevelled 
boards, gilt edges, as. 6d. 
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CHIEF WOMEN ; 



or^ Higher Life in High Places. By Mrs. Gordon, Author of " The Home 
Life of Sir David Brewster." Second edition, 



enlarged. Extra cloth, 3s. 6d. 



TWO MONTHS IN SYEIA IN 1876; 

or. Reminiscences of Tent Life. By Chas. H. Bemers, M.A. With Maps. 6s. 

HEAETS MADE GLAD AND HOMES MADE HAPPY. 

Sketches of Subjects for Mothers' Meetings and Fathers' Classes. Post 
8vo, extra cloth, 3s. 6d. 

SEED SOATTEEED BEOADOAST; 

or. Incidents in a Camp Hospital. By S. McBeth. With an Introduction, 
and Edited by the Author of "The Memorials of Capt. Hedley Vicars." 
Second edition. Post 8vo, 3s. 6d. Cheap issue, limp cloth, as. 

A PASTOE'S LAST WOEDS. 

Six Sermons^ on Sanctification, Christ's Peace, David's Righteous Branch, 
the Incarnation, Christ in His Present Work, and the Heaven Descended 
City. By the Rev. Joseph Baylee, D.D. Post 8vo, limp cloth, 2s. 6d. 



OIL FOE GEE A KING HINGES ; 

or. Help and Comfort for Hard Times. Specially dengned for Mothers' 
Meetings. By the Author of "Toiling in Rowing," etc. Crown 8vo, as. 6d. 



OUE FATHEE. 

A Word of Encouraging Remembrance for the Children of God. By the 
Author of "Thoughts on Conversion." With an Introduction by the Rev. 
A. Hewlett, D.D. Second edition. Cloth extra, bevelled boards, 3s. 

HOUSES AND HOUSEKEEPING. 

A Fireside Gossip^ upon Home and its Comforts. By Lady Barker. Small 
8vo. Second edition. ' ss. 6d. 

THOUGHTS ON THE OHEISTIAN LIFE; 

or, Leaves from Letters. B^ the late Hetty Bowman. With Introduction 
by Mrs. Gordon. Fifth edition. Crown 8vo, 3s. 6d. 

THE HOME OF POYEETY MADE EIOH. 

By Mrs. Best. Second edition. F'cap 8vo, cloth limp, zs. 6d. 

SAN EEMO, 

as a Winter Residence. By the late Rev. W. B. Aspinal. 1863-65. With 
Map and Plans. Third edition. Edited by his Widow. F'cap 8vo. 
clotn, 3s. 

SUNSHINE AND SHADOW. 

Poems by Jennette Threlfall. With Introduction by the Lord Bishop ot 
Lincoln. Small post 8vo, 5s. 

STATION AMUSEMENTS IN NEW ZEALAND. 

By Lady Barker, Author of " Sution Life in New Zealand." With Map 
and Engravings. New edition. Crown 8vo, 3s. 6d. 
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THOUGHTS AND EXPEEIENOES OF A GHAEITY 

Organizadonist. By J. Horasby Wright, Esq.^ (One of the Honorary 
Secretaries of the St. Marylebone Chanty-Oiganization Committee.) With 
an Introduction by the Rev. Edward Henry CanT} M.A., Vicar of Lamorby. 
Post 8vo.| extra cloth, 3s. 6d. 

SHORT SERMONS FOR SICK ROOMS. 



In ve; 
Secon( 



ty lar^^e Type, with Hymns. By the Rev. Josiah Bateman, 
id edition. With Hymns appropriate. Limp binding, ss. 
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THE CHRISTIAN LIFE. 

Viewed under some of its more Practical Asfttcts. In thirty-six Chapters, 
designed for Family Reading. By the Rev. Sir Emilius Bay ley, Bart., B.D. 
Fcap 8vo, cloth, 3s. ; bevelled boards, gilt edges, 3s. 6d. 

THE INTERMEDIATE STATE OF THE BLESSED 

Dead ; in a Series of M editational Expositions. By the Rev. Joseph Baylee, 
D.D. Second edition. Cloth extra, 3s. 6d. 

SIMPLE READINGS ON THE GOSPELS. 

Arranged in Daily Portions for the use of Families and Schools. Compiled 
firom 9ie Works of the Rev. Canon Ryle, M.A., Rev. Albert Barnes, and 
other Expository Writers. By A. S. F. One vol., extra cloth, 7s ; or voL 
I., 3s. 6d.; II., 4s. 

HEART-WORK ESSENTIAL TO PERSONAL RELI- 

gion. By Rev. Christopher Bowen, M.A., Rector of St. Thomas', 
Winchester. Cloth extra, bevelled boards, 2s. 6d. 

SUGGESTIVE THOUGHTS; 

or. Ten Minutes Daily with Christian Authors, English and French. Selected, 
translated, and arranged by Mrs. Money (nhc de Bourbel.) With Introduc- 
tion by the late Dr. Norman Macleod. Antique boards, 4s. 6d. 



MEMOIR OF THE LIFE AND LABOURS OF l^HE 

Rev. Jeremiah Horrox. Author of "The Transit of Venus over the Sun." 
By the Rev. A. B. Whatton. Small 8vo, 2s., cloth. 

FOUNDATION STONES. 

By the Rev. Hely Hutchinson A. Smith, Rector of Tansley. Square 8vo, 3s. 

AT HOME WITH JESUS. 

Loving Memorials of the Rev. John Christian Reichardt, Missionary to the 
Jews. By Caroline A. Godfrey {nee Goodhart). With Photograph Portrait. 
Extra cloth, gilt edges, 2s. 

SUGGESTIYE READINGS ON THE GOSPELS, 

with my Sunday School Teachers. With copious Notes and References. By 
Mrs.^ Hamilton. With Introductory Letter by the Rev. Dr. Stevenson, 
Patrixboume, Kent. F'cap 8vo, cloth limp, St. Luke, 2s. ; St. yohn, 2s. 6d. 

CARRYING THINGS TO EXTREMES. 

By the Author of " Copsley Annals." Square z6mo, cloth, red edges, is. 
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OLEAE SHINING. 

A Memoir of Gertrude Mary Acklom. With Introduction by the Author of 
** Memorials of Captain Hedley Vicars." With portrait Cloth, is. 6d. ; 
limp cloth, IS. 

STOEIES FROM MEMEL. 

Dedicated to the Yoxxag. By Mrs. Agnes de Havilland (n^e Molesworth). 
With six Illustrations, from designs by Walter Crane, is. 6d. 

A LITTLE STOET OF A LITTLE LIFE ; 

or the Sunbeam. Square i6mo, extra cloth, is. 

ALWAYS IN A MUDDLE. 

A Simple Story. By M. F. Limp cloth, is. 

PLEASANT SUNDAYS WITH MY CHILDEEN; 

or, "Here a Little and There a Little." By the Author of "Ethel 
Woodville," etc. With many Illustrations. New edition. In F'cap 8vo, 
extra cloth, gilt edges, 5s. 

SIE EYELYN'S OHAEGE ; 

or, A Child's Influence. By M. I. A. Third edition. 8vo, extra cloth, 5s. 

EAOHEL LONGFOED; 

or. Home and its Teachings. Crown 8vo. By the Author of and uniform 
with " Sur Evelyn's Charge." 5s. 

HUBEET'S TWO ANOHOES; 

or. Service Chosen. By E. A. W. Crown Svo, extra cloth, 6s. 

NANCY LAMBEET ; 

or. Passed from Death unto Life. Extra cloth, as. 6d. 

THE MAN WITH THE BOOK ; 

or, The Bible among the People. By J. Weylland. With Introduction by 
the Earl of Shaftesbury. Crown Svo. Eighth edition. Illustrated, 3s. 6d. 

MOTHEE'S NELL. 

A Tale of London Life in St. Giles'. By E. R. G. With four full-page 
Engravings. Third edition. Extra cloth, is. 6d. 

LIFE IN THE GHETTO ; 

or, the Jewish Physician. By the Author of " Doing and Suffering." 5s. 

THE UNSEEN GUIDE ; 

or, Stories and Allegories to Illustrate the Fruits of the Spirit. By M. and 
E. B. With twelve Illustrations by Dalziel. Small 4to. Second edition. 
With Introduction by the Author of "Ministering Children." 3s. 6d. 

LIVING JEWELS. 

Diversity of Christian Character, suggested by Precious Stones, with Biogra- 
phical Examples. By A. L. O. E. With Illustrations. Small post 8vo« 3S. 6d. 
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MOENING AKD EVENING HYMNS FOE THE WEEK. 

By the late Miss Charlotte Elliott, Author of "Just as I am." Forty-third 
thousand. Limp cloth, gilt edges, is. 

A SELECTION OF THE WOEDS AND WOEKS OF 

our Lord Jesus Christ, from the Four Evangelists. With Introduction by 
the Rev. G. H. Wilkinson, M.A., Vicar of St. Peter's, Eaton Square. 
Beautifully printed with Carmine borders and headings, and photographic 
frontispiece. 5s. 

THE TEACK OF THE LIGHT; 

or, Christ's Footsteps Followed. By the Rev. J. George Bullock, M.A., 
Rector of St Runwald's, Colchester, ss. 



THOUGHTS ON THE LIFE HEEEAFTEE; 

or, the Many Mansions in my Father's House, zs. 6d. 

THE MESnSTET OF HOME ; 

or. Brief Expository Lectures on Divine Truth. Desired especially for 
Family and Private Reading. By Octavius Winslow, D.D. Crown 8vo, 5s. 
Extra binding, 6s. 

OHEISTIAN EXPEEIENOE ; 

or, Words of Loving Counsel and Sympathy. Selected from the Remains of 
the late Mrs. Mary Winslow. Edited by her Son, Rev. Octavius Winslow, 
D.D. Small 8vo, 3s. 

THE ANATOMY OF SCEPTICISM. 

An Examination into the causes of Modem UnbelieC By R- B. Girdlestone, 
M.A. PostSvo, 3s. People's Edition, is. 6d. 

THE FAITHFUL WITNESS. 

Being Expository Lectures on the Epistles to the Seven Churches of Asia. 
By R. W. Forrest, M.A. Crown 8vo, 6s. 

CHEIST ON EAETH : 

from the Supper at Bethany to His Ascension into Glory. By the Rev. 
Joseph Baylee, D.D. Small Svo, cloth, 6s. 

THE FINDING OF THE SAVIOUE IN THE TEMPLE. 

An Exi)osition of Luke iL 46 — 51. Based upon, and explanatonr of Holman 
Hunt's g^eat Sacred Picture. By the Rev. Richard Glover, M.A., Vicar of 
St. Luke's, West Holloway. Crown Svo, 4s. ; gilt edges, 4s. 6d. 

A BEEEZE FEOM THE GEEAT SALT LAKE ; 

or. New Zealand to New York by the New Mail Route. By J. E 
Ollivant, M.A., Oxon., Translator of "The Court of Mexico," by Countess 
Paula Kollonitz, Vienna, 1867. Crown Svo, cloth, 4s. 6d. 

THE GOLDEN CHAIN OF PEAISE. 

Hymns by Thomas H. Gill, author of " The Papal Drama," etc. Extra 
cloth, gilt edges. 5s. 

THOUGHTS IN YEESE ON SACEED SUBJECTS. 

With some Miscellaneous Poems. Written in early years, and now first 
published. By the late Charlotte Elliott Small Svo. Second edition. 
Extra binding. 4s. 
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" SOBIPTUBB TBUTH." 

SOEIPTUEE TEUTHS ; 

or the Way of Salvation set forth in Words of Admonition, G>unsel, and 
Comfort. Thirty-one sheets ; arranged for One Month, on a Roller, in very 
large type. With Introduction by the late Rev. William Marsh, D.D. 
Twentieth Thousand, is. 6d. 

HAND-BOOK TO " SOEIPTUEE TEUTHS." 

An adaptation of this Work as a large type Manual for the Sick Room and 
District Visitor. Limp cloth, is. ; quarter botmd, gd. Paper cover, 6d. 
Seventieth thousand. 

THE BELIEVEE'S DAILY POETION. 

A Second Series of " Scripture Truths." With Introduction by the late Rev. 
William Marsh, D.D. Mounted on Roller, 2S. Hand-book. is. 

DAILY TEACHINGS FEOM THE WOEDS OF JESUS. 

Uniform in design with " Scripture Truths." With Introduction by the late 
Rev. William Marsh, D.D. Lsurge type, is. Hand-book to ditto, is. 

mSPIEED THOUGHTS ABOUT GOD AND HIS 

People. Selected from the Psalms of David. Arranged for One Month. 
With Preface by Miss Catherine M. Marsh. Upon roller. Uniform in 
design with " Daily Teachings." is. Hand-book to same. is. 

THE OHILDEEN'S EOLL. 

Texts and Hymns, in large type, especially adapted for the Yotmg. Arranged 
for One Month. Motmted upon roller, is. 



BY THE REV. W. 0. PURTON, Bi. 

TBUST IN TEIAL ; 

or, Lessons of Peace in the School of Affliction. Meditations, with Prayers 
and Hymns for the Sick and Suffering. Fifth edition. Large tyi>e, fcap 8vo, 
cloth, IS. 6d. ; extra cloth, 2s. 

HYMN-BOOK FOE THE SICK. 

In large type, with texts of Scripture. Limp cloth, is. ; paper, 6d. 

SONGS IN SUFFEEING; 

or, the Voice of Trust and Praise in Sickness and Sorrow. H3rmns for 
the Season of Affliction. Collected and arrangd. With Original Hjrmns. 
Fcap 8vo, 3s ; cloth extxa, gilt, 3s. pd. 



